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Letter from the Editor
Dear Reader,
Volume 13, issue no. 2 of the journal of the Department of Religious Studies, Verbum is right
now in your hands: enjoy its contents and then find the various articles, essays, poems, photos,
and much more on-line for the full effect of color, digitization, and other surprises. Did you
know that you can actually check the few or many times an item published in one of the 26
issues of Verbum has been accessed by individuals from other parts of the world?
In this issue you will be pleased to learn what the difference between the Jewish Tanak and the
Christian Old Testament is, read about former Fisher Faculty, Dr. Crombach’s quest to find and
replace in a more visible place the bronze statue of St. John Fisher commissioned by the Fisher
class of 1965, and enjoy some lovely poems by students and faculty members.
The Alumni Corner returns bringing us news about 4 former Fisher students, the two couples of
Jodi and Jon, and George and Amy. The central focus of the journal remains Essays on Religion,
where you will find students’ papers on a film and on the current ecological crisis that we all
need to respond to in a great variety of positive actions.
Before putting this copy down or passing it on to a family member or friend, take a brief mental
detour to read how students view the world around them from the vantage point of their faith, or
the way they reminisce about the influence their parents had on their human/spiritual growth.
Last but not least, discover who was Irving Singer, and follow the intricate presentation of a
former Religious Studies Minor of the criteria followed by the early Christian Church in the
formation of the Canon of the New Testament.
On the behalf of the whole Department of Religious Studies, I wish you good and thoughtful
reading, asking everyone – as always – to give some thought to contributing a writing for next
year’s volume 14 of Verbum.
Dr. Rev. Michael Costanzo
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St. John Fisher at the College

So, good Lord, do now in like manner again with thy Church militant;
Change and make soft and slippery earth into hard stones;
Set in thy Church strong and mighty pillars that may suffer and endure
Great labours, watching, poverty, thirst, hunger, cold and heat;
Which also shall not fear the threatings of princes,
Persecution, neither death but always persuade and think
With themself to suffer with a good will,
Slanders, shame and all kinds of torments
For the glory and laud of Thy Holy Name.
(This prayer was spoken in the last year of Henry VII; it was fulfilled
In the author’s person twenty-sever years later on Tower Hill.)
[From the Preface (June 15, 1914] by J.S. Phillimore, M.A. to the 2-volume
Commentary on the Seven Penitential Psalms
By John Fisher, Bishop of Rochester
First published in A.D. 1509]

Execution of St. John Fisher
rebellion & disobedience
against the world had him
physically rotting
In a tower,
allegiance & obedience
to The Lord had him
spiritually flourishing
In a tower.
A saintly diamond formed
under pressure of impending
Execution.
faithfully steadfast, his
unshakable commitment to
God’s plan, participatory in its
Execution.
he remained faithful under
King Henry’s blade, to the
moment of worldly death—
“Well done, good and faithful servant!”
from Cambridge corridors, to
a king’s cold castle, to
Canonization.
Ripples of his radiant
soul transcend the
Atlantic, landing
south of Lake Ontario. His
vision, from centuries
ago, executed
Here.

Cody Schweickert

*** Prize provided by

Lillian Nguyen

Dr. G. Thomas Crombach
Class of ‘65
Biology Department: 1967-2011

SAINT OF STEEL!!
At the conclusion of each episode of the 50s TV western “The Lone Ranger,” one of the
characters would ask: “Who is that masked man?” The viewers, of course, knew the
identity of the hero, as he raced off, with the famous cry to his faithful steed, “HiYo
Silver, Away!!!”
And then there was the “Man of Steel,” Superman, “more powerful than a locomotive,
faster than a speeding bullet, able to leap tall buildings with a single bound,” and so on
and so forth. “Who is he?” the newsroom colleagues of his alter-ego, Clark Kent, at The
Daily Planet, would wonder.
And who is represented by that life-size steel statue that stands at the top of the
stairwell in the new Integrated Science and Health Science Building, where did it come
from, and how did it come to be there? Interesting questions that perhaps have been
pondered by the St. John Fisher College community. Well, here’s its story!!

Yours truly is an emeritus (retired) professor of the Fisher biology faculty, and also a
Fisher alumnus; last year (2015) was the 50th anniversary of my graduation class
(1965), and as one who never really departed, except for grad schools, I was invited a
year ago to become a member of my classmates’ reunion committee. At our first
meeting, I reminded them of our class gift, this very same steel statue of the College’s
patron, St. John Fisher (1469 – 1535). For many years it had stood in a variety of
locations on campus: in the lobby of Haffey Hall, against the windows between what is
now Wilson Lounge and the Safety/Security Offices; also, on the patio which once stood
at the south end of St. Basil Hall, where once there also existed a shallow pool with
fountain, the area now partly occupied by the Golisano Gateway building. In more
recent years (at least for the last 20-25 years, perhaps longer) it had been relegated to
a dark corner on the upper-most floor of Lavery Library; however, without its original
base that had identified what it was and who had sculpted it, for many people it became
a mystery. I knew what it was and once tried to track down its base and identifying
plaque, to no avail. With the many renovations and reconstructions of the Fisher
buildings over the past 50 years, it got moved around, mostly “out of the way,” it
seemed, and it was inevitable that the mystery surrounding it would deepen for most
people, if they wondered about it at all. This prompted me, with the reunion committee’s
encouragement, to see to its restoration and make it again a more visible object from
the College’s history.

My first job was to identify the person who had designed and sculpted it. Having seen it
for many of its early years, the name “Jack Popham” had stuck in my mind, but I needed
to confirm that. I contacted Nancy Greco, one of the College’s librarians who has
assumed the role of archivist at Fisher. I suggested that she check files from the
business office that may indicate the original commission, as well as issues of the
campus newspaper (then called The Pioneer), for the months that followed the 1965
commencement. After an initial search of about a month’s time had turned up nothing,
we talked again, and Nancy thought that perhaps she could find something about the
name I recalled in the records of the Rochester Historical Society, of which she was a
member, and, sure enough there had been an article in the Society’s journal a few
years back where the name Jack Popham was mentioned – it dealt with famous
Rochesterians who were buried at Holy Sepulchre Cemetery on Lake Avenue. That
same day, she also mentioned that she had come across some “scrap books” that
included clippings about various events that had occurred at Fisher during the 50s and
60s; there was no indication about who had kept these (she thought perhaps some of
the Basilian Fathers or librarians who served the College during those first decades of
its existence). There she found a couple of news articles, from days following the 1965
Fisher commencement, in both the Rochester Times-Union newspaper (an afternoon
daily, no longer published) and in the Rochester Catholic Courier, the diocesan weekly,
featuring this class gift, including information about its sculptor, Jack Popham – my
memory was in good shape!!

I checked the website of Holy Sepulchre Cemetery, and found that Mr. Popham had
died in 1979, but there was no information about his date of birth, so early last summer I
drove out to the cemetery, and, with his plot information from the website, found his
grave. He had been born in 1925, so he was 40 years old at the time he did the statue,
and a young 54 when he died. The news articles about the gift reported that he was a
field engineer with Rochester Gas and Electric, so apparently his artistic talents were an
avocation. They further report that the statue is made from steel plates which he then
fused with an acetylene torch before adding a polyethylene coating; the work took 10
weeks, and weighs 150 pounds.
St. John Fisher, as we associated with the College bearing his name (should) know was
the bishop of Rochester in County Kent, England, during the early 16th century, and also
chancellor of Cambridge University, both offices assumed in 1504. One of his most
supportive patrons was Lady Margaret Beaufort, who was mother to King Henry VII and
thus grandmother of King Henry VIII. After Henry VIII became the king in 1509, Fisher
became his confessor and a respected confidant; he helped Henry compose an
effective defense of Catholicism in the face of Martin Luther’s reformist movement, and
as a result Henry was named by Pope Leo X as a “Defender of the Faith” in 1521. All
those close ties between the Tudors would change some 10 years later when Henry,
having been rebuffed by the pope in his effort to have his marriage to Queen Katherine
of Aragon annulled, because she had not borne him a surviving male heir, so he could
marry Anne Boleyn, took a fatal step. As a consequence of the pope’s refusal, Henry
had the Parliament proclaim him as Head of the Church in England, a move that Fisher
(and also Sir Thomas More, until 1532 the Lord High Chancellor of England) refused to
acknowledge. As a result both were convicted for treason, and were executed by
beheading on June 22 and July 6, respectively, 1535. As martyrs for their faith, Fisher
and More were declared saints of the Roman Catholic Church in 1935, four hundred
years after their deaths. In popular culture, the story of Bishop Fisher in the context of
Henry VIII’s “Great Matter,” has been featured in movies and television series, including
“A Man for All Seasons” and “Wolf Hall,” among others.

A look at the steel statue presented as a gift to the College by the class of 1965 will
reveal several features that represent the different aspects of John Fisher’s legacy: as
Bishop of Rochester, England -- the pectoral cross on his chest; as educator,
Chancellor of Cambridge University -- the book in his left hand, and as martyr -- the
palm leaves in his right hand, a traditional symbol of martyrdom.
A new base was constructed for the statue by staff in the Physical Plant Department at
the College, new identifying plaques were obtained, and the location was approved by
President Rooney, all during this past summer, in time for the reunion weekend in
September 2015. My classmates were very pleased!
So, now you know the story of the “Saint of Steel.”
_______________________________________________
Acknowledgements: I would like to thank the assistance I received for this effort from Nancy Greco, librarian; Larry Jacobson and
staff, especially the carpenters, in the College’s Physical Plant Department; President Rooney for approving the statue’s placement
in the new ISHS Building; Dr. Michael Boller (Associate Professor of Biology) for assisting with the mounting of the plaques to the
new base; Dan Fagan (fellow classmate, and a class officer), who provided added information about working with Jack Popham on
the development of the statue in the weeks preceding our graduation; the late Rev. John R. Cavanaugh, CSB, Professor of English
at Fisher, who knew and shared much about Bishop Fisher and Thomas More with many of us over many years; and the Rev.
Michael Costanzo (Religious Studies, and editor of VERBUM) for suggesting that I write this piece.

The Martyrdom of John Fisher, Bishop of Rochester
"He is the one man at this time who is incomparable for uprightness of life, for learning and for greatness
of soul.”
Erasmus
"I reckon in this realm no one man, in wisdom, learning, and long approved virtue together, meet to be
matched and compared with him.”
Thomas More

Surrender, the others have done it
join the revolt, relinquish your past
be recognized, exulted, there’s no easier path.
Confuse not the divine with man’s desires
where truth shines perennial, vain is reform
resist the unreason, let His Kingdom come forth.
Man is the measure, time be not wasted
an earthly decree dictate anew
be one with the rest, a ruler of men.
Belong not to this world, but to heavenly abode
God is the refuge, the spring in the rock
He guides in the desert, all weakness redeems.
Follow the strong, preach the new gospel
conform to the day, safety is in numbers
preserve your status, and with it your life.
All souls thirst in this valley of tears
I hope for forgiveness, and won’t lead you astray
On my knees, swiftly united, blood and joy.
Accedite ad eum et illuminamini et facies vestrae non confundentur. (Psalm 33:5)

Stairway to Heaven
At Mount Saint Michel, France
(Photo by Kelsey Castro)

The World Seen Through the Lens of Faith
*** Prize provided by
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Jessica Bolak

The Power of Faith
This past year has been full of great times and experiences, but as we all know, for every
high there is a low. As great a year it was, there were times of sadness and difficulties that
challenged my community. Every day over 100 people die from drug overdose in the United
States. In my hometown, Auburn, NY, heroin has taken the lives of many members of the
community and continues to threaten lives every day. While this issue has brought great tragedy,
it has also revealed something significant about my community.
Illness and death are problems that everyone deals with at some point in their lives. They
are obstacles that can tear a family apart, or bring it closer together. But the members of this
community that lost daughters or sons, mothers or fathers, sisters or brothers, reacted in such an
amazing way that was truly eye opening. With all of these tragedies and challenges came a
response different from expectation. In place of despair, anguish and blame, I have seen
acceptance, generosity, warmth, and welcoming, open arms. My community found comfort in
their religious beliefs and used them as a source of solace as well as support for one another.
The tragedy that surrounds my community has opened my eyes to the power of faith and
religion. Never before have I seen such an intense connection between the members of my
community. I’ve never seen the people of Auburn so united and joined together, ready to fight

for a cause we all believe in. This made me realize that the tough times are when faith really
guides and strengthens us. The only way to make it through the hard times is to pray for one
another and to have faith in God. And that’s just what we did. Everyone within the community
supported each other, said prayers together in church, and prayed every day for the families that
lost loved ones.
It has become very evident that religion plays a powerful role during these hard times.
I’ve realized that the challenges in life are what make one’s beliefs stronger. It is amazing how
faith allows so much support to be shared between people who don’t even know each other.
Everywhere I go I observe the interactions between people, exchanging hugs, and saying “I’ll
pray for you.” These indications of faith have given the people of Auburn strength and the power
to combat drug abuse, and they give us hope for a better future. The challenges my community
faced have reinforced our relationships with God and with one another. Everyone has come
together for a united response to stand up against drug abuse and fight to save the lives of our
loved ones. None of this would be possible without our faith.

Mosaic on the façade of Santa Maria in Trastevere, Rome (Italy)
(Photo by MC)

Rest 496
Works in Progress

Vincent J. Marino

New Testament Biblical Apocrypha and the Exclusion of Apocalypses
from the Canon

The criteria for canonicity which led to the inclusion of the Book of Revelation in the New
Testament call into question the exclusion of other apocryphal apocalypses and revelatory
treatises. Biblical apocrypha is defined as texts that were at one time a part of the biblical canon
but no longer are, or texts that were never a part of the biblical canon at all but are widely known
and valued. Examples of writings that collectively make up the apocrypha are gospels, gnostic
texts, acts, epistles, apocalypses, fragments, lost works, and other miscellaneous texts.
Perhaps the most controversial and discussed texts of the apocrypha are the apocalypses.
The apocalypses discuss the “end times” of the world and portray what will happen when the
world is ending and how people will be judged for their lives on earth and invited to live in
heaven or be sent to hell. Several of these apocalyptic writings derive pseudonymously from
some of the twelve apostles of Jesus, including Peter, Paul, James, and Thomas. Others derive

from other distinct sources, including the Apocalypse of Pseudo-Methodius, Apocalypse of
Stephen, and the Shepherd of Hermas. These stories are of much interest to people, as all people
of faith wish to live their lives in such a way that their ultimate destiny may be secured. For me
personally, this topic is of especially high interest as I have always had a sense of wonder and a
thirst for knowledge about what will happen to the human race in end times. If it were possible to
know the “truth” about the end times and what will happen to humanity, one would be hard
pressed to find a person who had little to no interest about it. In addition, the canon is of such
high importance to be a part of, as it is what is considered authority and what is to be believed
and passed down to subsequent generations as truth.
All of the apocalyptic texts were excluded from the current canon with the exception of
the Book of Revelation. For this reason, there is speculation that this text must contain something
that the others lack, or vice versa. Each text was written during a distinct period of time and had
specific origins, influences, and authors. There may be several reasons why the Book of
Revelation rose above the rest of the apocalypse theories and was included in the canon.
Comparison of each of the apocalypses will allow for a better understanding of the criteria that
ultimately led to the exclusion of every apocalyptic book except the Book of Revelation, and its
ultimate inclusion into the biblical canon. This paper seeks to compare apocalypses in order to
arrive at a better understanding of the exclusion of every apocalypse except the Book of
Revelation. The implications this has for the legitimacy of the criteria used to include the Book
of Revelation will also be examined. After all, who or what is deemed legitimate enough to have
authority over what is included into the biblical canon and what is not?

Chapter 1: Inclusionary Criteria for the Book of Revelation into the Canon
The Book of Revelation is believed to have been written around the end of the first
century at some point around 96 A.D6. It was not included in previous canons for several
speculated reasons which will be discussed, but is included in the current canon. There is
speculation surrounding the true author of this text, and that may partially be attributed to its
initial speculation to be excluded from the biblical canon. The book’s authorship was initially
credited to John the Apostle, as in Revelation the author refers to himself only as “John4.” The
first early Christian writer to reference John the Apostle as author of Revelation was Justin
Martyr in the second century. In his text Dialogue with Trypho, he states that:
“And further, there was a certain man with us, whose name was John, one of the apostles of Christ, who prophesied,
by a revelation that was made to him, that those who believed in our Christ would dwell a thousand years in
Jerusalem; and that thereafter the general, and, in short, the eternal resurrection and judgment of all men would
likewise take place. Just as our Lord also said, 'They shall neither marry nor be given in marriage, but shall be equal
to the angels, the children of the God of the resurrection.”

Thus, that is the earliest cited reference to John the Apostle being the author of Revelation that is
known. However, several other early Christian writers instead reference a few alternative
authors; with some concluding John of Patmos and others believing that John the Elder is the
author. It is also possible that these two Johns are the same person, as was believed by the
earliest Christian scholars.
John of Patmos, also called John the Revelator, John the Divine and John the Theologian,
is believed by some modern scholars to have written Revelation. Whether it is truly known who
this exact “John” is or not, it is known that the Revelation from God came to him while he was in
exile on the island of Patmos, located near Greece. John was purportedly exiled from the Roman
Empire by Emperor Domitian as a result of anti-Christian persecution. This derives from early
on in the first chapter of Revelation, as he states “I John, your brother and partaker with you in
tribulation and kingdom and patience which are in Jesus, was in the isle that is called Patmos, for

the word of God and the testimony of Jesus (Rev 1.9)1.” Although this “John” was present on the
island of Patmos, there is evidence still that argues it is not John the Apostle. Many scholars
argued that these two “John” characters were indeed the same person, but other early Christian
texts present writings that suggest otherwise. Writings from Dionysius of Alexandria and
Eusebius of Caesarea note differences in language and theological methodology between
Revelation and the Gospel of John. For example, Bart Ehrman states5:
“In any event, it can be stated without reservation that whoever wrote the Gospel (Fourth Gospel) did not also write
this book. For one thing, the theological emphases are quite distinct. In the Gospel of John there is virtually no
concern for the coming end of the age (contrast the Synoptics, with their proclamation of the imminent arrival of the
Son of man); in the book of Revelation the end is nearly the entire concern. Even more importantly, as recognized
even by linguists in early Christianity, the writing styles of these two books are completely different. Detailed
studies have shown that the author of Revelation was principally literate in a Semitic language, probably Aramaic,
and knew Greek as a second language.”

This citation discounts the possibility that John the Apostle could have written Revelation due to
fundamental style differences. In modern critical scholarship, it is now widely rejected that John
the Apostle was actually the author of that book10. It must not be discounted, however, that
authors of that time used pseudonyms to write for fear of being prosecuted7. This does not prove
that John of Patmos was the author due to the fact that Eusebius’ writings have roots in earlier
texts that connect to John the Presbyter.
John the Elder, also known as John the Presbyter and John the Divine, is another possible
author for the Book of Revelation*. After Dionysius of Alexandria declared that John the
Apostle was indeed not the author, the name of John the Presbyter appears in fragments written
by Papias of Hierapolis and Irenaeus of Lyons9. Eusebius, in fact, quotes the works of Papias in
his argument against John the Apostle having authored Revelation. One of Papias’ fragments,
History of the Church, is quoted by Eusebius:
“It is worthwhile observing here that the name John is twice enumerated by him. The first one he mentions
in connection with Peter and James and Matthew and the rest of the apostles, clearly meaning the evangelist; but the
other John he mentions after an interval, and places him among others outside of the number of the apostles, putting

Aristion before him, and he distinctly calls him a presbyter. This shows that the statement of those is true, who say
that there were two persons in Asia that bore the same name, and that there were two tombs in Ephesus, each of
which, even to the present day, is called John's. It is important to notice this. For it is probable that it was the second,
if one is not willing to admit that it was the first that saw the Revelation, which is ascribed by name to John.”
*Gospel authorship is generally attributed to John the Apostle, also referred to as John the beloved disciple of Jesus. He was the son of Zebedee
and Salome, and his brother was James the Apostle. The phrase “the Disciple whom Jesus loved” appears only in the Gospel of John and not in
any other New Testament accounts of Jesus. John 21:24 claims that the Gospel of John is based on the written testimony of this disciple.

These pieces of evidence do provide framework for a possible author, but cannot definitively
place the pen in the hands of someone who is agreed upon by all. There are still too many
speculations that can cause any of these ideas to be untrue.
There is no significant evidence that can disprove that John of Patmos and John the Elder
was not indeed the same person. There is evidence, as previously stated, that distinguishes John
the Elder from John the Apostle. There are several controversies surrounding Eusebius’
identification which remind us that a large part of this work is inevitably left up to interpretation.
For example, it is argued that Eusebius’ interpretation may have derived from his opposition to
the Book of Revelation and by distinguishing between two Johns he could discount the work and
provide fuel for having it excluded from the canon10. Also, Eusebius is quoted as saying, “Papias
was not himself a hearer and eye-witness of the holy apostles” which is contradicted in his
writing of the Chronicle in which he exclusively calls John the Apostle the “teacher of Papias.”
Nonetheless, it was probably included in the canon due to the fact that early scholars “believed
the author was, in fact, Jesus’ earthly disciple.19”
The author of Revelation is very important to this topic, because one of the major
inclusionary criteria for the canon here can be identified as the author.
*Polycarp of Smyrna appears to have been a direct associate of John the Apostle. His orthodoxy is widely accepted in many groups, and is
believed to have been the one who compiled, edited, and published the New Testament. This is an important connection because whoever

authored Revelation mentions that a book will be written and sent to seven churches, one of which is in Smyrna. Thus Polycarp’s writings are of
great interest.

It can be assumed that one of the most important criterions, if not the most important overall, has
to be the source of the text. Without legitimate citation and authorship, surely the Christian
church cannot teach such writings or use them as their doctrine. In this case, however, there is
not distinct evidence that can automatically select out one author. It would make the most sense,
in the eyes of the church, if John the Apostle were the author. That would mean the Revelation
received did truly come directly from God, as the apostles had the most direct and intimate
contact with him*. Without proof, authorship cannot be one of the inclusionary or exclusionary
criteria that allowed Revelation into the canon or that kept other apocalyptic texts out. Therefore,
another or a collection of other criteria must be more important than authorship if Revelation is
still to be superior to other apocalyptic texts and be included in the canon.
Although the authorship of Revelation is disputed, and it can seemingly be discounted
that authorship was not an important criteria in establishing the canon, the history of how the
twenty-seven books came to be accepted may perhaps shed some light on what was truly
important. The New Testament was arguably written in light of the Old Testament scripture, as
Paul seems to re-interpret them in the light of God’s new revelation in Jesus4. There is an
argument by David Meade that states, “previous revelation was actualized to meet the needs of a
new generation.b” That idea seemed to have been adopted by the early church, as it allowed
reinterpretation of the prophecies of the Jewish Scripture towards something that applied to Jesus
and the apostolic revelation of those times. This allowed for inspiration amongst not only those
who were apostles and eye-witnesses, but other writers as well. The collection of the words of

Jesus and the apostles parallel with the Jewish Scriptures eventually took shape as the
authoritative stance similar to the scriptural tradition of the Jews.
By the end of the first century, Christians had a core of scripture that was more or less
firm across all boundaries of the church17. It was evident that each local church or area held that
same core, but with some slight variations on included texts within the fluid edges of the earliest
form of a “canon.” All of these collections contained, without much dispute, all writings of Paul
while the varying texts often included writings such as the Didache, the Shepard of Hermas, and
I Clement.
It was not until the middle of the second century when the first real challenge was
presented addressing the ambiguity of the loosely held “canon” by a man named Marcion.
Marcion was excommunicated by the Roman church for heresy on grounds of his own brand of
Christianity that was becoming a threat to the church. His idea was based on rejection of
Christian Scripture portraying Jesus as a fulfillment of the Jewish covenant. His theological ideas
caused him to become one of the first Christians to vouch for a specific list of books that could
provide guidelines for worship that were more specific. Although his proposed canon of books
was very small and did not hold value to the church, it sparked a movement within the church to
come to the defense of the other books that were excluded from Marcion’s canon15.
What can be drawn from this historical event is that the church did not wish to narrow its
views, and accepted diversity and plurality of the scripture that is ultimately represented in its
theology. In some ways, more of a definition of a true God was presented as a result of this
challenge. The narrow beliefs presented by Marcion allowed the church to reflect upon previous
areas of the scripture that did not allow room for growth. However, the next challenge presented
to the newly formed idea of the canon caused the church to swiftly close the door upon continued

spiritual revelation. This event even reached so far as to eventually have some books excluded
from the canon because they were believed to be “forged in Paul’s name to further the heresy of
Marcion.”
A group of Christians claiming to follow a man named Montanus claimed to be a new
religion of the Holy Spirit and celebrated “ecstatic outbursts that it regarded as the only true form
of Christianity.” Thus, any “divine inspiration” received would be considered scripture and
would open the canon to a perhaps endless outpouring of inspiration. The church was then
therefore forced to assess what inspiration was legitimate as the self-proclaimed prophets of
Montanism were challenging the notion of inspiration. The response of the church was to argue
that the canon of scripture should be limited only to books that had apostolic and eye-witness
authority15. This decision by the church would prove to be one of monumental magnitude as it
set the boundaries for an important standard of criteria for canonicity. A special type of
inspiration was needed, and the Montanist movement caused the church to mark the end of what
it would allow in terms of plurality and diversity in its ideologies.
The fourth century saw the first official list of twenty seven books to become the canon
for Christian Scripture. The list was published in the middle of the century and was proposed by
Athanasius, the Bishop of Alexandria15. The list of books that he created are the books that are
included in the canon today, but in a slightly different order. It must be noted that it was not
simply published without dispute, as at least three synods were held to debate the ratification of
the list around the turn of the fifth century. There are several reasons to why it is believed that
this canon was able to gain approval, including support of some important theologians of the
time.

The first reason was that there was an acceptance of a similar list of books by the
Western church, as argued by Jerome. Jerome argued for the acceptance of famously disputed
books, such as Hebrews, 2 and 3 John, 2 Peter, and Revelation15. It is also said that Jerome’s
translation of the Bible mirrored that of Athanasius’, drawing even more of a parallel between
the theology of the two scholars. A second reason was that the proposed canon was also
considerably further supported by Augustine, another of the Western church’s leading scholars
on three separate occasions over the course of twenty years in Hippo, Carthage, and Carthage
again at a later date during the third and fourth centuries14. The fact that this proposed canon
warranted significant support from the scholars mentioned means that the ideologies must have
been nearly identical. Thus, this indicates that at the synods within the discussions held about the
canon being formed there must also have been some opposition to including Revelation.
One last challenge to the New Testament canon came in the sixteenth century from
Martin Luther and the reformers. Luther, like Marcion, wished to change the canon to reflect his
own theological beliefs*. His efforts convinced the Lutheran church to maintain a more open
approach to the canon, and this included refraining from having lists of books as parts of
confessional statements15. Other reformers, however, continued to support the twenty seven
books chosen originally as authoritative. Also, the statement of the Council of Trent in 1546
provided an additional authority over the sacred nature of the Bible, including the New
Testament canon.
*It is important to denote between canons of the Jewish scriptures. Palestinian scripture had to be written in Palestine, and Luther embraced only
this canon. Catholic and orthodox churches embraced the Alexandrian canon. This is acute at the time of the reformation as there is a difference
in canons of the Old Testament.

Several important pieces of information can be taken from this trace through history of
the formation of the New Testament canon. First, the challenges that were presented to the
church caused an emphasis to be placed on authority rather than inspiration. This is key to the
argument of criteria of canonicity because it caused a narrowing of the books that would be
considered acceptable to be included in the canon. The movements of reformation appealed to
the limits of what was considered to be acceptable inspiration by the Christian church. It was
also an appeal to the theology and doctrine of the apostolic and eye-witness tradition, as no book
that did not meet that specification was not to be accepted into the canon. Also of importance to
this argument is the fact that when the canon was being proposed, there had to be significant
backing for certain disputed books, which included Revelation. This still reaffirms that this
process of selecting a canon was not so cut and dry, and that there must be certain other special
characteristics or tradition of the book that allowed it to gain entrance into the canon. Especially
with the eye-witness and apostolic tradition and the uncertainty surrounding the inspiration and
authorship of Revelation, a certain “overriding factor” must be present about the writing. The
criteria of eye-witness tradition and apostolic authority can therefore be discounted as
exclusionary criteria as the inspiration of Revelation is unknown. There may be some further
information that can be assessed by looking at canons that almost became accepted and how they
came to be.
Two proposed canons in particular gained much popularity during their time and had
considerable support. The Muratorian Canon, also known as the Muratorian Fragment and the
list of Eusebius of Caesarea are considered by many to have laid the foundation for the New
Testament that came to be accepted3. The Muratorian Fragment is an interesting piece of text that
consists of eighty-five lines of an assortment of books. The collection of books was indeed

considered to be authoritative by the church, and it consisted of four separate categories. The
fragment was composed originally in Greek and is believed to have been written at some point
towards the end of the second century because they author, who remains anonymous, refers to
Pius I.
The first category contained books that were universally accepted by the church such as
the Gospels, the Book of Acts, letters to Paul, letters of John, Wisdom of Solomon, and the
Apocalypse of John3. This categorization is somewhat contradictory to the information presented
in the previous paragraph. When the present canon was being disputed, there was speculation
over Revelation and whether it should be included or not. However, the Muratorian Fragment is
perceived to have been written at the turn of the second century. The current canon was not
accepted until the fourth century, insinuating that there may have been a historical event that
challenged the authority of Revelation3. It is entirely possible that the Montanist movement may
have had something to do with this, as it was one of the major limiting factors that caused the
transition of stressing authority over inspiration. For that reason, the early church scholars may
have recognized the lack of clarity in Revelation’s authorship and for the first time caused
speculation as to whether the book should be included in the canon or not. Still, something must
be identified that caused acceptance into the canon without much speculation in the fourth
century.
*Books that were excluded from the Protestant canon exclude things supported in the Catholic canon of Old Testament such as the Book of
Wisdom, Tobit, and the Maccabees. These dealt with things such as prayers for the dead, Purgatory, and intercessions of angels and saints. The
Protestants accept the Catholic New Testament, but have adapted the Jewish Old Testament.

The second category contains one disputed book, the Apocalypse of Peter which was and
still is argued by some to be valid enough to gain inclusion in the canon3. A full examination on

the exclusionary criteria for this book will appear later in this paper, but a general trend can be
noted. There always seems to be speculation around apocalyptic writings, and they either barely
make it into the canon or are only just excluded. The content of the apocalyptic writings may lie
on the blurred edge of what is acceptable for canon and what is not. The Apocalypse of Peter is
the second most accepted apocalyptic theory after Revelation, and extensive analyses of this text
as well as apocalypses of the other apostles are warranted due to the purported requirements of
the biblical canon which include eye-witness and apostolic authority4. The third category
contained books that were not acceptable for public reading and worship, but were deemed
acceptable for private reading. The most noteworthy book in that collection is the Shepherd of
Hermas. Lastly, the fourth category lists books that should be rejected altogether by the church.
Bart Ehrman outlines four criteria for canonicity based on the analysis of the Muratorian
Fragment. These proposed criteria are favorably outlined by the works considered in the first
category of the Muratorian Fragment, and define what qualifies a scripture to be included3. The
first criterion is the writing being ancient. Throughout time, proto-orthodox authors have
maintained the importance of a text being composed near the time of Jesus. This does not mean
ancient in terms of how the word is truly received, but ancient in the sense pertaining to the
origin of the religion in Jesus’ time. Therefore, any books to be considered worthy of inclusion
must have been written close to his day to be considered authoritative. Again as mentioned
above, a stress of authority was placed over inspiration, so these criteria mainly focus on areas
that justify authority. It was for this reason that the Shepherd of Hermas was not included, as at
the time of the decision of the final canon the work was considered to be too recent and therefore
not as sacred.

The second criteria is defined as being apostolic, meaning it was written by an apostle or
at the very least by one of their companions3. One might question why so much importance is
placed on the apostolic writings and why they are so significant. First off, the words of the
apostles are considered to carry the most authority because the apostles were the closest
companions of Jesus, and much of what he said directly to them is believed to be in the words of
the apostles. Second, the tradition of actual words of the apostles was always the way that
teachings were passed around. However, the apostles could not be present in all churches across
the ever-expanding empire. Therefore, the words of the apostles came to be written down by
their own hand. Much controversy arose over this, as mentioned above with pseudonyms6. Early
writers recognized that apostolic texts contained the most authority and carried the highest
purity, and would sometimes forge writing under one of the apostle’s names. The most classic
example of this is forgery of some of Paul’s writings by Marcionites to try and put a spin on the
theology and Christology proposed by Paul3. This criterion is clearly the main one that troubles
the Apocalypse of John repeatedly. Since it was not and is still not known which “John” wrote
the text, it was widely rejected by Eastern proto-orthodox scholars through the first four
centuries. However, another criterion may have allowed it to surpass this seemingly strict
requirement.
*The Epistle of Barnabas is believed to have been excluded from the canon due to a pseudonymously-written issue. It is now ascribed
to an unknown early Christian teacher, as Eusebius rejected the work as being written by Barnabas.

The third criterion is that the text must be Catholic3. This means that the books had to
have widespread use among the “established” churches and were therefore considered universal.
Any text that did not have widespread popularity was therefore excluded, such as the Apocalypse
of Peter. The author appeared to favor the book, but he also noted that it was not accepted for
reading in the church in the proto-orthodox community. It was for this reason that some of the

shorter epistles, such as 2 and 3 John, 2 Peter, and Jude were not originally included. However,
those works were later determined to be apostolic and were thus included in the canon.
The fourth and most “important” criterion as deemed by Ehrman is the text being
orthodox3. This is deemed the most important criterion because it deals with a book’s theological
character which ultimately mattered the most to proto-orthodox Christians. The other three
criteria can be almost viewed as symbionts to this one in several different aspects. For example,
if a book was not orthodox, then it was not apostolic or ancient, or even Catholic for that matter.
This can be seen in Serapion’s evaluation of the Gospel of Peter. He knew that Peter did not
write it because it contained a seemingly docetic Christology, and to him Peter would obviously
have not written something like that. Although this may not be the way that current scholars
solve issues of authorship today, it was a significant deciding factor among the proto-orthodox. It
was by this criterion that the Marcionite forgeries of Paul were found.
Another proposed canon came from Eusebius of Caesarea in the early fourth century in
the form of his Ecclesiastical History3. It addressed the same issue of the books to be included as
canon for the Christian church. Eusebius counted “the votes of his witnesses” in order to gauge
the support of each book5. His first category was the books that were believed to be universally
accepted. This list included the four Gospels, the Book of Acts, Pauline epistles, 1 Peter, and 1
John. Again, and exclusively this time, he noted question as to whether the Apocalypse of John
should be included in the category13. He eventually chose to include it in that category as well as
those he concluded were to be rejected. This is an interesting ideology, as it seems as though he
was reluctant to include it in his category of books that were universally accepted.
The second category was similar to the second category of the Muratorian Fragment in
the sense that it listed books that were more disputed, but still familiar to the church. This

category included James, Jude, 2 Peter, and 2 and 3 John. The last category contained books that
were to be rejected due to significant doubt about their apostolic authorship and character, and
included the Shepherd of Hermas, Apocalypse of Peter, Didache, and Acts of Paul. This
exclusion is rightly so based on the established criteria of eye-witness and apostolic character set
by the church in the current canon at the end of the fourth century13. There is much support for
the notion that the current canon may have used much of this list as well as the Muratorian
Canon as templates.
There was considerable disagreement in the work by Eusebius over whether Revelation
was to be included in the canon or not. There were many different types of debates, including if
Revelation’s teaching was to be taken seriously and if it was written by John the Apostle or not14.
The actual substance of the debates related to the doctrine of the scripture, and whether a
“potentially crass millenarian view” could be accepted3. It is noted in his work that these issues
were not quickly dissolved, however, as he presents the work as his attempt to “summarize the
New Testament.”
Much of the presented evidence thus far has shown that the Book of Revelation received
scrutiny under nearly every circumstance when its inclusion in the canon was proposed. The
focus of the paper will now shift to criteria of several documents that granted their exclusion
from the canon. This includes the works listed in the introduction to the paper, and will delve
into the differences they share or may even have in common with the Book of Revelation. Again,
the main question here focuses on the major differences that set Revelation apart from all the rest
of the apocalypses. The inclusionary criteria were already outlined, so now each work will be
held to those standards and scrutinized under the same lens.

Chapter 2: Exclusionary Criteria
Perhaps the best place to establish exclusionary criteria for books that did not make it into
the present canon is with the Apocalypse of Peter, as it is recognized by many leading authorities
as the second most accepted apocalypse behind Revelation. This book can be seen in both the
Muratorian Fragment as well as the list of books proposed by Eusebius of Caesarea as narrowly
missing widespread use in the church as material to be preached. For these reasons, it is possible
that this text may meet one or a few of the inclusionary criteria outlined in the first chapter of
this study. Therefore, only partial qualification as outlined by the inclusionary criteria can be
defined as an exclusionary criterion, since Revelation met all four of criteria outlined by Ehrman.
As we take a closer look at the origins and influences of this text, it may be possible to define
more concrete exclusionary criteria as outlined by the inclusionary criteria.
There are three different apocalypses which all claim to be written by Peter, the disciple
of Jesus. The one discussed here was discovered in the tomb of a Christian monk in 1887 along
with the Gospel of Peter. This is the most recognized and authoritative version of the Apocalypse
of Peter and the Ethiopic translation appears to be the most accurate portrayal of the text4. The
text can be dated back to the second century, and as stated above was believed to have come
directly from the pen of Peter himself. The text was definitely well versed in early Christianity,
and some churches even used the text as a part of the New Testament Scriptures. We once again
traverse the lines of the Muratorian Fragment for reference, as it states “the Apocalypses also of
John and Peter only do we receive, which some among us would not have read in church.” As
the earliest known source of a proposed canon, the Muratorian Fragment carries a significant
amount of weight and influence in regards to the matter6. This means that the criterion indirectly

outlined in the fragment itself surely set a benchmark of what was to be included. Why, then,
was the Apocalypse of Peter mentioned on the same level as the Book of Revelation or the
“Apocalypse of John” as it is referred to? It should be noted that there is significant difference in
the stories, as Revelation portrays the end of an age and how the world will come to an end, and
the Apocalypse of Peter determines the fates of all those who have died. It offers the first notions
of heaven and hell, many of which we believe them to actually be similar to. The apocalypse also
depicts graphic punishments and grim pictures within its lines. An examination into the influence
of the Muratorian Fragment and the other proposed canons may provide some insight as to why
the Apocalypse of Peter had authority in the days of early Christianity.
The Muratorian Fragment dates back to the second century, as mentioned above, which is
along the lines of when some of the apostolic texts were being accepted as authoritative3. There
is some evidence that suggests the Muratorian Fragment contains influence from Alexandria.
This evidence comes directly from the fragment’s inclusion of the Apocalypse of Peter into the
canon, due to the fact that this apocalypse falls into the genre of Clementine literature. It is
believed that Clementine literature was popular in Alexandria during the early centuries, due to
Clement himself who authored several important teachings and lived in Alexandria15.
Clement of Alexandria was heavily influenced by Hellenistic overtones, more so than any
of the other Christian thinkers of his time12. Names such as Plato and the Stoics were familiar to
the mind of Clement, and his major works showed these influences. A scholar of Clement at the
Catechetical School of Alexandria by the name of Origen was born in 185 and was regarded as a
prodigy early on in his childhood. It was noted by Eusebius that he was appointed to be the head
of the famous school in Alexandria as a teenager, and would go on to become the leading
spokesperson for proto-orthodoxy in his day18. The importance here is that Origen proposed his

own canon of New Testament Scriptures. He makes references to the canon, and the references
can show how the canon was beginning to become defined in Alexandria in the early third
century11. There is something truly interesting to note here; and that is the fact that Origen
disputes the inclusion of Revelation into the canon. He says,
“And why do we need to speak of the one who reclined on Jesus’ breast, John, who left behind one Gospel,
while admitting that he could produce so many that the world would not be able to contain them [John 21:25]? He
also wrote the Apocalypse, after being ordered to be silent and not to write what was spoken by the voices of the
seven thunders (Rev10.3-4). He also left behind an epistle of a very few lines, and possibly a second and third. For
not everyone agrees that these are genuine. But taken together, both do not contain a hundred lines.”

There must have been a point of disconnect between the time that the Muratorian Canon was
proposed and when this was proposed. There also must be an underlying difference of influence,
which is again puzzling as the Muratorian Canon appears to have the Clementine influence with
the inclusion of the Apocalypse of Peter, which was taught to Origen. All of this knowledge and
influence circles around Alexandria, which was the authority of proto-orthodoxy during the time
of canon development. This theory is further backed by the canon proposed by Eusebius of
Caesarea.
Eusebius of Caesarea, known as “Father of Church History,” is believed to have been
born around 260 and was a Roman historian of Greek descent. He lived during the time of
Roman Emperor Constantine, and purportedly had support from him. He also identifies Pope
Dionysus of Alexandria as a contemporary14. Thus, the influence of Alexandrian protoorthodoxy was present during his time. In fact, the main source of dogmatic inspiration of
Eusebius was indeed none other than Origen of Alexandria. Here, we will take a detour to
summarize Athanasius of Alexandria to lead into the crossing of paths between him and
Eusebius.

Athanasius of Alexandria proposed the canon that eventually came to be accepted as the
current canon. His proposed list of twenty-seven books also had influence of Clementine
literature in Alexandria, but did not include the Apocalypse of Peter in his list or as a
recommended text otherwise, unlike the Shepherd of Hermas which he declared may be read3.
Eusebius included the Apocalypse of Peter as a book that is “false” or pseudonymously written.
Therefore, it is agreed upon by two of the most important early Christian scholars that this text
was not to be included in the canon8. The two scholars were both present at a meeting in
Constantinople, of which Athanasius and Eusebius were both bishops of their respective areas.
This conveys heavy influence that these two proposed canons from these scholars carries, and
therefore the Apocalypse of Peter not being included in either one serves as an exclusionary
criterion in itself. This is puzzling based on the influence of the work, but nonetheless an
immensely important discovery was probably the ultimate reason that it was excluded from the
canon.
As previously stated, writing under a pseudonym was not uncommon in the times when
scripture was being written, due to fear of being condemned for heresy and exiled6. This brings
difficulty to deciding which scripture belongs in the canon due to the fact that hundreds of false
works were produced, and scholars had to decipher which ones were truly written by their
claimed authors and which were falsely claimed. This clearly violates one of the major
inclusionary criteria for being accepted into the canon, which is being from apostolic descent3.
This was inherently too much of a deficit for the early councils to overlook, and rightfully so as
the true author is not known and therefore cannot be entrusted with being a part of the New
Testament scriptures. Thus, an exclusionary criterion can be established pertaining to

pseudonymous composition. However, I will later discuss theories of pseudonymity and the
credibility that they may have.
The next work that will be examined and narrowly missed acceptance into the canon is
the Shepherd of Hermas. This text was fairly popular in early Christian churches, and was still
accepted as able to be read in church by the anonymous author of the Muratorian Canon4. The
text is a very unique and interesting one, and is a different type of apocalypse that still fits under
the classical definition. An “apocalypse” is defined as a disclosure or revelation13. Although is
not a revelation about the end of an age like most of the other apocalypses, it is nonetheless a
revelation that brings ethics into the spotlight. It is revelatory in the sense that it contains five
visions, twelve mandates, and ten similitudes (parables). The work was composed by Hermas,
who was a former slave and evidence suggests that he was the brother of Pius I, the bishop of
Rome.
“But Hermas wrote The Shepherd very recently, in our times, in the city of Rome, while bishop Pius, his
brother, was occupying the chair of the church of the city of Rome. And therefore it ought indeed to be read; but it
cannot be read publicly to the people in church either among the Prophets, whose number is complete, [12] or
among the Apostles, for it is after their time.” –Muratorian Fragment

Since the substance of the paper appears to be in line with Christian doctrine, a few deciding
factors probably kept this book out of the canon. The first, and perhaps the most accurate, is that
it was not ancient as denoted by the quote above. Clearly, since the text is dated to approximately
the middle of the second century. This date is considered to be too far after the time of the
apostles, and thus was the main exclusionary point that perhaps kept the Shepherd out of the
canon. This, however, raises the question of what is considered to be too late or too far removed
from the time of the apostles? Since Revelation was written towards the end of the first century,
and this text is hesitantly dated to the middle of the second century, we can derive that there is a

narrow window. One piece of evidence, however, places the dating at least “one hundred and
fifty years after the Christ child” due to how Jesus is spoken of. He is mentioned as the “Son of
God” and never as “Christ” or “Jesus.” The “Son of God” title is more of an Egyptian and
Persian deist concept18. Although this was never spoken of explicitly, the determination of
valuable substance should be drawn from the shortest amount of time possible after the apostles
to ensure credibility.
The second factor that could have played a role of this text not getting into the canon was
that it was not very well received amongst a few popular early scholars, such as Clement of
Alexandria15. His well-known influence in the era could very well have prevented the text from
becoming widely used by all churches, allowing it to meet at least one of the criteria for
inclusion2. Also, an additional argument may be made that this document contained adoptionism.
Bogdan G. Bucur notes how widely accepted the text was among “orthodox” Christians, but was
never criticized for portraying a style of adoptionistic Christologya. The culmination of these
factors may very well have solidified the exclusion of the Shepherd of Hermas from the New
Testament canon.
The Apocalypse of Paul was another apocalypse that did not gain entrance into the canon.
This is a third century document, and the original version has been lost4. It has been
reconstructed from later translations, but the original is believed to have been written in Greek.
This apocalypse, similarly to the Apocalypse of Peter, presents a detailed vision of heaven and
hell purportedly experienced by Paul the Apostle. The text can be viewed closely as almost a sort
of expansion or rearrangement of the Apocalypse of Peter, but with a few differences2. It is an
extension in the sense that it frames the reasons for the visits to heaven and hell as Paul being a
witness to the death and judgement of wicked and righteous men. However, it played a major

role in shaping early Christian morals as it portrayed many details about the afterlife and how
people came to believe it.
The origins of this book are quite interesting as it appears to use the Apocalypse of Peter
as a source5. Also, the book itself was not written by Paul, but by a pseudonymous author. Paul
himself is not believed to have written the book as in it, there is a quote that reads that the
content of the book includes things that “could not be uttered.” Thus, the reason here for a
pseudonymous author may be viewed as more credible than other cases as someone was merely
communicating what was observed by Paul. It is also interesting to note the amount of parallel
between this text and the one by Peter. It may be entirely possible that Peter had communicated
his experiences to Paul, and that Paul later had his own experience. However, there is no
evidence that can disprove Peter and Paul having their own unique experiences. This in turn
would provide more truth to the message contained in both of the texts, as nearly the same
experience was had by two Apostles. We then have to ask if this was the case, then how could
the early Christians ignore the content and label the books as apocrypha and not canonical?
This leads to a challenge of pseudonymous work being an exclusionary criterion. The
reasoning of the church is that unless the author is of apostolic origin, then the text cannot be
trusted as it may portray different views, be altered, or even heretical. This is not bad reasoning,
as they only wish to ensure the most authentic content will be included in the canon, but what
about the special circumstances such as the one listed above? Both apocalypses from Peter and
Paul were written pseudonymously, but the possible reasoning behind may just reveal a weak
point in the reasoning for excluding these books from the canon. If both Peter and Paul were
instructed to or could not bring themselves to utter what they saw, and kept some type of record
of it, what is to say that the authors who copied it or completely wrote it out were wrong? We

may never know that the source was true, but for that reason I believe that the texts should not
receive as little credibility as they are granted.
Yet another apocryphal apocalypse to be discussed is that of Thomas. This apocalypse is
of importance to this discussion because it is similar to Revelation, but is written in a more
straightforward manner with less mysticism4. Therefore, since it is similar to the book of
Revelation and the apparent author is known and not pseudonymous, why is this text not
included as canonical? According to Milton Gatch, the text was “most likely accepted as
canonical in certain parts of Western Christendom in the ninth and tenth centuries.c” Although
this is not true across the spectrum of Christianity, there is something to be said for a certain part
accepting this text as canonical.
The only possibility that comes to the forefront when considering the exclusion of this
text from the canon is the recentness of which it was written. Though an exact date cannot be
placed on an original composition, and the earliest hypothesized date only dates back to the
eighth century18. Many different interpretations and translations of the seemingly mysterious and
unnamed “text” at the time may also have clouded the reputation of this book as well. Therefore,
we can assume that it is out of the reach of being “ancient” as designated by the inclusionary
criteria.

*The fifteen signs of doomsday stem from the Apocalypse of Thomas and are found in many post-millennial manuscripts in Latin and in the
vernacular. These signs had influence in medieval Western literature and shaped the minds of people for how the world would come to an end.

All of these texts discussed in this chapter are unique in their own right. Although some
draw some strong parallels to each other or even to other canonical texts, none of them were able
to prevail over the texts that are currently included. This is true for several reasons mentioned,

including pseudonymous composition, date written, and influence of early Christian scholars.
These criteria were ultimately outlined by the inclusionary criteria from the first chapter of this
discussion, yet there may be some weak spots in the exclusionary criteria and therefore
ultimately the inclusionary criteria.
What I believe is the strongest argument against the inclusionary criteria is the
pseudonymous authorship of certain texts. Even though certain texts such as the apocalypses of
Peter and Paul were not written by the apostles themselves, they should not be excluded only on
the fact that they were not penned by the Apostles. Something being written down in a matter to
be communicated solely for the fact that the original experience could not be uttered classifies
credibility. However, the church disagrees as there is too much to sort through to prove that these
texts were written pseudonymously for the right reasons. For that reason until solid evidence can
be presented that would otherwise prove the credibility of the authorship, the inclusionary
criteria will not be overridden.
The inclusionary criteria established are entirely thorough and consistent, except for
Revelation in which the real reason for its inclusion remains unknown. The inclusionary criteria
outlined and the exclusionary criteria can explain the inclusion and exclusion of every book
except for Revelation. Perhaps the author of Revelation will never truly be known, but for now
the message and other criterion met by the book outweigh the competitors and have allowed it to
stay in the canon. It is possible that it may be time for a re-evaluation of these inclusionary
criteria by the church, and perhaps even a re-evaluation of the canon to allow new books in and
old books to be removed. In conclusion, the inclusionary and exclusionary criteria as defined by
the Christian church and exemplified by the current list of New Testament books are consistent
within every book except the Book of Revelation in which the true author is not know
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*** Gifts of Heaven
Children complain about Sunday morning church
They don’t want to get out of bed
Jesus didn’t complain when sentenced to death
And up on the cross he bled.
It isn’t “forced” and it isn’t “unfair”
To spend an hour out of their day
God knows, children need a bit of God in their life
As they are the future, we pray.
Parents have the most crucial role
To raise their children through the daily crises
Strengthen them to mirror you, Lord
No matter what situation arises.
Our children will be parents someday
So we must train them now
To always trust and believe in God
As that is the sacred vow.
We teach them to know the love of God
And appreciate his saving grace
They truly are the gifts of Heaven
And can save the human race.

Erica Pawlewicz

Faith as Roots
At the bottom of a hill
Sits a small seed
It sits small but still
When the winds hit the sea
It holds its patch of ground
With one hand dug deep
Through all the nasty weather
This seed begins to creep
It never stops believing
In that deep dug hand
Upon the strongest root
A forest can stand
Faith can be our roots
This world one day will see
It can be our house of bricks
When “the wolf” begins to breathe

Charlie Martin

The Grad School Hermit
Retirement for peace and for instruction
did not turn out to be what I’d supposed:
The walls were mostly of my own construction,
the boundaries were mainly self-imposed.
If Julian grew tired of her tower,
she left no record for posterity.
Myself, I blossomed in my prison-bower:
except on rainy nights. I loved to be
immured by dissertation in the morning,
or on a night when it was calm and clear.
Storms and blizzards, a tornado warning,
could paralyze me, though, with lonely fear.
But You were there as well: I should have known
to have some courage: I was not alone.

Amy Vail, Ph.D.

Blueberries
At the Mennonite auction, flats of blueberries, whole and plump, big as nickels, tempt me. My
hand itches to filch one or two off the top-heavy pint closest to me. Just to hold its taste on my
tongue; let its sour melt into sweetness, with my eyes closed. I know how to savor stolen fruit
from god-fearing farmers whose fingernails hold that trace of dirt like mine. We’ve each had
our share. Two lots away, an auctioneer yammers a confusion of dollars and cents, nodding at
tickets that bid in a wink, a grunt, a shrug. Someone smiles; another flicks his ticket against his
pant leg and purses his lips. A barefoot baby girl in a purple cotton dress has danced on tiptoe
over to my lot. She sees what I want and wants it too. One or two blueberries is all she takes
before her grandmother notices what she’s done. Best not to make a scene, the grandmother
takes the baby’s hand and leads her away, unaware that her blue-eyed girl with honey-straw
pigtails looks back over her shoulder and grins at me.

M. J. Iuppa
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Alysa Mapes

*** The Book Thief: Through the Eyes of Death
Introduction
In Brian Percival’s film, The Book Thief, an ominous narrator pops in and out throughout
the movie narrating the protagonist, Liesel's, tragic life story. It is not until the dreary end of the
film that we find out the narrator's true identity, Death. It is only appropriate the film and novel
would have such a narrator, as Liesel's life has been rattled by death on many circumstances.
Many film reviews and essays do not believe Death to be an appropriate narrator. These
reviewers feel that Death as a narrator almost pokes fun at the very serious time period the
movie focuses on. I, however, do feel that Death is an appropriate narrator.
Narration throughout the Plot Line:
Many reviews and essays argue the fact that Death popping in and out of scenes
throughout the movie creates a patchy plot that may be difficult to follow. They also feel Death
as a narrator is an appalling choice seeing how the film takes place in Germany during the
Holocaust and the war, and millions of people died. One critical essay states, “Death, as the
narrator, often interrupts the story line to insert all‐knowing asides, background information,

and witty or insightful commentary; the effect is a story that is not cohesive, but rather patchy”
(eNotes 1). While parts of this statement are true, Death does interrupt the story to add his
commentary, it does not necessarily make the story “patchy” or hard to follow. These film
reviews may feel this way because Death does not fully state whom he is until the end of the
film, leaving an ongoing string of mystery throughout the movie. André Crous wrote a film
review on The Book Thief and his feelings about the narration were much stronger than the
previous essay. As stated before, many reviewers felt the film was almost insensitive towards
the tragic time period that the film is set in. Crous says, “There is something sadistic about the
industry inflicting movies on us on a near‐annual basis that have to do with the Jews hiding
from the Nazis.” In the same paragraph he then says, “There are movie producers who are
more interested in the subject as a moneymaking device than a tragic history.” Crous is clearly
speaking about the film in its entirety here, but, he does go into detail about his feelings about
Death as a narrator. For example, “We constantly have a narration by Death himself...the
embarrassment is infuriating because of the importance of the historical context” (Crous 1).
Kate Erbland agrees with Crous’s ideas about Death in her review by saying, “A film about
World War II, and orphaned children, and looming death, and brutal Nazis, and the horrors of
the Holocaust...Then imagine the worst possible narrator for that film ‐‐ just the most wrong‐
headed, bizarre and frankly offensive narrator you can possibly picture” (Erbland 1). While I
must agree that I can see where these opinions are stemming from, I do not think that it
ultimately makes Death a horrible, and offensive narrator. Yes, it is a very dreadful, and tragic
thought to think of all the innocent death that occurred during World War II, but Death never

pokes fun at the characters in the film, and he even seems to care about the characters and
their lives.
The act of dying itself is an inevitable part of life, and though many died before their
time in this period, it isn’t as if Death does not care, or is an evil, sadistic, character in the film.
He even tells us that he does care about Liesel Meminger. He is aware of Max, Hans, Rosa,
Rudy, and all of Rudy’s brothers’ personalities and lives, showing that he cares enough to be
aware of what makes them unique. The night of the air raid when Death is collecting his souls,
he begins in Rudy’s house, speaking about his mother he says, “Then, I kissed his mother. And
stole the meanness from Franz Deutscher’s heart.” When Rudy dies Death says, “Rudy, his soul
just rolled into my arms.” Holding Rudy’s soul in his arms shows that Death does care. It almost
resembles something a parent would do, like picking up their sleeping child and holding them in
their arms. All of the things Death does that night show compassion; in no way does he enjoy
taking the lives of people or make a joke out of it.
The film is centered around the events of Liesel’s life, so it makes sense that Death also
focuses on Liesel. Death has taken almost all of Liesel’s loved ones from her, and in that time it
seems that he almost develops of kind of love for her. In the beginning Death says, “I guess I
should introduce myself properly, then again, you’ll meet me soon enough. Not before your
time of course. I make it a policy to avoid the living.” This proves the point that Death is not
cynical, and taking lives on purpose. He only takes the people whose time it is to die. When we
first see Liesel, Death says, “I don’t know exactly what it was about Liesel Meminger, but she
caught me. And I cared.” In the very end of the film, we get to see all of Liesel’s lifetime
accomplishments, her family, and viewers even hear the rest of her story from Death. This gives

viewers a sense that Death has been watching over her because he cared. He had plenty of
chances to take Liesel’s life, but instead her let her live a long happy life silently watching over
her.
As I viewed the film the first time I was thinking of many possibilities as to who the
narrator could be. Taking into consideration how the narrator talked about people’s souls,
visiting natural disasters, people’s dreams, interests, and passions; I assumed the narrator to be
God. Although God was not the narrator and the narrator was in fact Death, Death still
possessed qualities some may think God to have. Death tells us that humans make him wonder
what it is like to live. “The only truth I truly know is that I am haunted by humans.” The only
possible way Death could be haunted by the lives he must take, is if he cares.
Music with Narration
The idea that Death cares about the souls he takes, and that his presence does provide a
good narration is also backed up through the use of music throughout the film and while he is
speaking. Every time Death is narrating the same music plays in the background. It isn’t a sad,
or dark tune, but rather a pleasant one strung together with the sounds of the piano and violin.
Another time we hear this type of music is when Liesel is in the library of the Burgomaster’s
wife. Liesel runs her fingers across the books while the piano plays. Percival may have used the
music as a tool to set the mood for the scenes, and for Death. Perhaps he did not want Death to
seem like a dark, ominous character, so he used the pleasant music to lighten the tone. It is also
quite obvious that this music plays when something important is happening in the film.
Everything Death says gives a small piece of insight into the overall outcome and message of

the film, therefore it is essential viewers are listening to what he is saying. Percival’s use of the
music with the narrator alerts viewers that something worth paying attention to is occurring.
Lighting associated with Death the Narrator
If one pays close attention to every time Death speaks in Percival’s film, it is clear to see
he strategically used lighting to assist with the tone and use of narration. As the movie begins,
Death is introducing Liesel and the film. The scene begins panning through bright white clouds,
he shows us the inside of the train where there is also light. The lightness in these parts of the
film can be associated with the fact that all of the horrors that happen to Liesel are yet to occur.
At this point, she still has her mother and brother, and Death has not been in her life. The
middle parts of the film are filled with bleak colors; greys, greens, browns, and black.
Throughout the middle, every time Death speaks it is dark. This can be associated with the fact
that this was a dark and difficult time in Liesel’s life. She has been thrown into a new life with a
new family, new classmates, and a new village. Her brother had died, and her mother had left
her. She is confused and upset with where she is at and the darkness in these scenes resembles
that. There is also darkness surrounding Max when he leaves his mother. Death describes how
detrimental it was for Max to leave his mother behind, and it only makes sense that this scene
is filled with darkness as well. However, as Liesel begins to grow into her life, the scenes begin
to become lighter. The ending of the film is filled with lightness. Although Rudy, her mother,
and her father have just passed away, when Death speaks the scene is filled with light. This may
be due to the fact that Death was collecting their souls and holding them in his arms. The way
he speaks and shows compassion for Liesel’s lost loved ones almost gives viewers a sense that
Death has brought them peace. In the very last scene where Death is showing viewers Liesel’s

house, the entire room is filled with light and bright colors. This clearly resembles Liesel’s great
life she went on to lead, and the peaceful death she died. The use of dark and light not only
generates a message throughout the film, it assists Death in his narrating.
My Reflection on “The Book Thief”
After watching the film and figuring out who the narrator was, I have to admit I was
confused at first. I wondered why the author of this novel, and director of the film chose of all
things, and all people, Death, to narrate their story. I watched the film a few more times, paid
closer attention to the storyline, and came to the realization that Death, although ironic, and
slightly insensitive in some views, was the most appropriate narrator for the story. Like I have
stated before, death is an inevitable part of life; one way, or another, we will all die and we will
all experience what it is like for someone we care about to die. Death is a dreadful, depressing
thought and we usually would not wish it upon our worst enemy, but this film, and novel,
brings readers and viewers a sense of peace when it comes to dying. Depending on your beliefs,
you have an idea of what is going to happen to you when you die. Whatever those beliefs may
be, it is always unsettling to think about leaving behind your loved ones, or someone you love
leaving you. The Book Thief does not go into detail on what happens to us after we die, but
upon your final moments, and the moment you leave the world behind, it gives viewers a sense
of peace. It brings the idea that perhaps we do not need to be scared of dying, because Death is
not as evil as we all have thought him to be. The film leaves viewers with the idea that Death
does care, and he will try and make your journey after leaving the world, as pleasant as
possible. Overall, I felt that watching The Book Thief was worthwhile, and I would recommend
watching the film, or reading the book to anyone who asks.

Conclusion
It is fair to say that some people may see Death as an insensitive, tasteless narrator for a
film based on such horrid events. Though there is an irony in the fact that Death is the narrator
in a film about the Holocaust, it also provides a different perspective on death. Death, in The
Book Thief, shows us how dying doesn’t always have to be the scary, dark thing, we as humans
are always dreading. Though death is the inevitable part of life that no one can escape,
ultimately, we get to live. “I wanted to tell the book thief that she was one of the few souls that
made me wonder what it was to live...in the end there were no words, only peace.” According
to Death himself, having lived a life is what we should be focusing on. Not the fact that we will
die.
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Jessica Bolak

The Ecological Crisis: Questioning Christianity’s Contribution
Introduction
Distinguished academic, Lynn White, claims that the Judeo-Christian religions are to
blame for the ecological crisis and uses interpretations from the Bible to support his argument.
He believes these religions have a harmful impact on the relationship between humans and
nature. In this paper I will examine White’s claims specifically against Christianity, and refute
them by providing multiple perspectives from varying scholars to substantiate my argument.
White’s Testimony
In 1967 Lynn White, Jr., a professor at UCLA, published an essay titled The Historical
Roots of Our Ecological Crisis. This essay is one of the most cited pieces of work in the debate
over the relationship between theology and the environment. What sparks such controversy is
White’s claim that Christianity is responsible for the deterioration of the environment. White lays
the foundation for his thesis by first addressing the relationship between humans and the
environment. He says changes in human lives make changes in the environment, and he points
out specific examples of human actions that have had damaging effects. Some of these actions
include the use of hydrogen bombs in warfare, the smog problem that arose as a result of

industrialization, and high combustion rates of fossil fuels. Each of these specific examples have
altered life on earth and contributed to the degradation of the environment.
White asserts that “human ecology is deeply conditioned by beliefs about our nature and
destiny-that is, by religion” (1205). In other words, religion defines our relationship with nature
and affects the way humans treat the earth. White goes on to declare that the improper treatment
of nature truly developed during the Middle Ages, the time period when Christianity was the
common belief system in Europe. White believes that during this time, through agricultural
developments, man lost unity with nature and began to exploit it. He then draws a direct
correlation between the spread of Christianity, growing scientific advancements, and the
mistreatment of nature.
White insists that it is no coincidence that these technological advancements that exploit
the earth were developed by followers of the Christian religion. In the words of Daniel
Deffenbaugh, “the stories that had been recounted over time by untold numbers of Jews,
Christians, and Muslims set values that, when acted upon, led finally to the degradation of the
nonhuman world” (Myhre 138). According to White, Christian values are what caused the
development of exploitive technology and attitudes among humans. Furthermore, he insists that
as scientific advancements spread throughout the world through European conquests, so did
Christianity, which consequently globalized environmental exploitation.
White says that prior to Christianity, during the period in which pagan animism was
popular, it was common belief that every piece of nature had its own spirit. Before man would
take something from nature, for example cut down a tree, he would have to make peace with that
spirit. But everything changed when Christianity triumphed over paganism and became one of
the most common religions in Europe. The idea of nature connecting with spirits quickly

diminished and that led to humans abusing nature without caring for it or feeling a sense of
responsibility to it.
But why did Christianity change human views of nature and how could it allow the
mistreatment of nature on so many occasions? From his interpretation of Genesis, White alleges
that the Bible promotes the exploitation of nature. White has many interpretations from Genesis
that he believes prove Christian support for human dominance over the earth. First White argues
that the sequence of creation in Genesis demonstrates rule over nature because God first created
man, then woman, and then allowed man to name all of the animals. After God creates
humankind he states, “Be fruitful and multiply, and fill the earth and subdue it; and have
dominion over the fish of the sea and over the birds of the air and over every living thing that
moves upon the earth” (Genesis 1:28). From this quote, White has interpreted “dominion” to
mean rule and authority and “subdue” to mean conquer and suppress. White concludes this is
what proves that Christianity promotes human dominance and control over all nonhuman beings.
Additionally, White maintains that God created everything in nature for man’s benefit
and for this purpose only. He says Christianity is the most anthropocentric religion in the world
and that “[Christianity] not only established a dualism of man and nature but also insisted that it
is God's will that man exploit nature for his proper ends” (1205). White is claiming that
Christianity created a distinct division between man and nature and in that division, man rose
above and became superior to nature. White then states that God approves of and supports this
division. White contends that all of the ideas presented above are what have caused society to
abuse nature for centuries, which inevitably produced an ecological crisis.

The Wrong in White
First I would like to provide a broad argument against White’s thesis that is concluded
from a study conducted in 1993. Researchers Bernadette C. Hayes and Manussos Marangudakis
completed their own analyses of a study conducted by the International Social Survey Program’s
Environmental Survey. This was the first cross-national study on religion and ecology which
collected data from the United States, Canada, Great Britain, and New Zealand. The researchers
of this study surveyed members of Liberal Protestant, Other Protestant, Catholic, Non-Christian,
and Independent religious groups. Questions in the study pertained to the current ecological
crisis, actions to help or hinder the situation, and views or beliefs about the environment.
According to Hayes and Marangudakis the results showed “no uniform or direct link between
adherence to a Christian belief and an anti-environmental stance either in terms of attitudes or
behavior” (170). While the findings of the study can’t be used as a complete refutation of
White’s claims because they didn’t directly address his thesis, the results do reveal that there
isn’t much evidence proving his thesis either. In this study, in the four different countries, there
was no found correlation between Christianity and negative attitudes or behaviors towards
nature. The study also revealed little to no difference in concern for the environment between
Christians and Non-Christians. White’s broad conclusion that Christianity is to blame for the
ecological crisis doesn’t seem credible when compared to this study because there is no link
between this religion and anti-environmentalism.
To narrow my argument against White and his theory, I will now cite the works of
multiple scholars who oppose him, while focusing on specific details of White’s Essay. Scholar
Desmond A. Gillmor wrote an article entitled The Ecological Crisis and Judeo-Christian
Religion in which he provides refuting arguments to that of White’s. As discussed above, White
interprets the word “dominion” in the Bible to mean domination or power. But White doesn’t

account for the historical definition of this word and his claims can be easily disputed because of
this. Gillmor asserts that “dominion implied kingship and in the Bible this was often linked with
responsibilities to subjects rather than tyrannical despotism” (263). Presently when we hear
dominion we think of ultimate authority or supremacy, but according to Gillmor when used in
the Bible it had a very different meaning. Contrary to White’s beliefs, when God tells humans to
have dominion over the land, he could’ve meant for humans to look over and protect the land.
To further dismiss White’s thesis, it is important to understand the historical context in
which Genesis was written. Gillmor says that to understand this, we must consider the timeframe
in which the Bible took place and the context surrounding its words. When God created humans,
earth was a cruel and barbarous environment. When analyzing the fact that God directed humans
to “subdue” the land, we must take into consideration the condition of their surrounding
environment. While God did instruct humans to take control over the land, he meant for them to
make the environment into a place where they could live and prosper. The word subdue in this
context was not meant to have a negative connotation as it does today. White failed to
acknowledge this evidence in his essay because it would have weakened his argument.
Another concept Gillmor calls attention to is one that examines the idea of
“environmental retribution” in the Hebrew Bible (265). He claims that there are many instances
when nature has divinity and power over humans in the Bible. Every human act of wrongdoing
would result in a natural disaster or a crumbling environment. But when humans acted in God’s
wishes, they would be rewarded by a rich and fruitful environment. Through punishing humans
by means of the natural environment, God assured that humans would never attain absolute
authority over the earth.

Along with Gillmor, Pope Francis says that the notion of human dominance over nature
is an incorrect interpretation of the Bible. Focusing on that particular wording doesn’t provide
the whole picture and it must be put into the context of the entire Bible to be understood
correctly. The Bible states that God put man in the Garden of Eden to “till it and keep it”
(Genesis 2:15). Pope Francis says that “tilling refers to cultivating, ploughing or working, while
‘keeping’ means caring, protecting, overseeing, and preserving. This implies a relationship of
mutual responsibility between human beings and nature” (67). From the Bible Pope Francis
draws the idea of stewardship and concludes that, while man must live off the land, he shouldn’t
take more than is needed to sustain himself.
Pope Francis further extends his argument to include the relationship between man and
nature in the rest of the Bible. He specifically points to the examples of humans helping animals
and he also talks about how animals are allowed the same day of rest as humans. Pope Francis
continues by saying that after nature was created in the Bible, it’s stated that the existence of
nature gives God glory. Because God is pleased with nature, humans need to be kind to it and
have reverence for God’s creation. This also shows that God values all of his work and respects
all living beings, so we humans should respect all beings as well. These examples drawn from
scripture prove that the Bible does not tolerate or in any way support the abuse of nature. Pope
Francis then makes a strong and powerful argument to remind us that God is the creator and
owner of earth. His powers are supreme to all other beings and we shall not forget this. Humans
cannot claim control of the earth as it is already in God’s hands. Those who fail to recognize this
are the ones who proclaim sovereignty over the earth and damage or abuse it. Contrary to
White’s allegations, true followers of Christianity would not harm the earth because they would
not see themselves as superior to it.

Pope Francis also suggests that “Judeo-Christian thought demythologized nature,”
meaning that its followers didn’t view nature as divine anymore (78). White may have developed
his hypothesis of human dominion from this idea because it seems nature lost its superior godlike feature, but that is not the case. Pope Francis argues that humans have a responsibility to
preserve and protect nature as a result of demythologization. This is a major point of divergence
for scholars around the world. As mentioned above, White interpreted this to mean the nondivine beings should be subject to human domination, while Pope Francis says this means
humans should not dominate nature, but owe respect and conservation to it.
Similar to Gillmor and Pope Francis, scholar George Rupp does not fall victim to White’s
flawed claims and provides his own justification as to why White is inaccurate. Rupp takes a
different approach to contest White’s views not by invalidating them, but by highlighting what
he excluded from his essay. Rupp declares: “Where White falls short is to notice how other
elements in the structure of biblical religion in effect counterbalance the invitation to exercise
human sovereignty over nature” (23). Rupp believes there are other parts of religion that offset
human power over nature. Two crucial elements that White disregards are the acknowledgement
that everything God created is good and humanity’s need for redemption. Because God created
nature and all of God’s creations are good, this means nature is good. Therefore, humans must
practice stewardship in regard to nature and treat it as God would. The second element is the
story of the fall and redemption of humanity. From the story Rupp concludes that humans are
“pilgrims” just passing through earth on their way to heaven and must “tread lightly” on their
way to redemption (24). Accordingly, Christianity advocates for its followers to treat the earth in
a gentle manner as they are journeying through it.

Another scholar who challenges Lynn White’s thesis is Richard Hiers, author of the
article Ecology, Biblical Theology, and Methodology: Biblical Perspectives on the Environment.
Hiers believes that White was right to say human attitudes and beliefs shape our environmental
stance, but he wasn’t right to say that Christianity harms human views. He condemns White and
says his essay gained considerable popularity because people “find it convenient to blame
religion when things go wrong in the world” (44). He then addresses the content of White’s
essay and states that “like other critically illiterate readers before him, White blurs together the P
and J creation stories, thereby obscuring and omitting significant elements” (45). When Hiers
mentions the P and J stories, he is referring to the hypothesized authors and their different stories
in Genesis. When White included references to the creation stories in his essay he took different
pieces from each of the stories out of their context and blended them together. As a result, this
obscured what’s actually presented in the Bible and changed its meaning.
Similar to Pope Francis, Hiers believes that humans were meant to tend to the Garden of
Eden and were meant to find their place among nature without disturbing it. Both of these
scholars define the connection between humans and nature as a give and take relationship, a
contradiction to White’s claim that nature is only there to serve humans’ purposes. Hiers also
draws attention to the J story in which humans and creatures are both made from the dirt on the
ground. God created all living beings in the same way, so both are valued by him equally. Hiers
says that this establishes a co-creature relationship between humans and other living beings in
which they live peacefully with one another. Through this relationship, it is clear to see that
Christianity does not promote the exploitation of nature. Furthermore, Hiers addresses the
controversy over the word dominion in Genesis by taking a different approach than others. Hiers
insists that if humans have dominion, then there is a higher dominion, which is God, and he is in

control of the welfare of humans and nature. Because God is in control of nature, humans are
not, and do not have established authority over any of God’s creations.
Additionally, Hiers maintains that the New Testament contains examples of God feeding
animals and creating flowers over the lands which demonstrates care for nature. He also points
out instances in the Bible in which animals are treated with compassion by humans. For
example, it states that lost animals must be returned to their owners and injured or fallen animals
must be helped. Also, in the Book of Isaiah, killing an ox is compared to killing a human which
exhibits human valuation of nature. In regard to the land, Hiers points out that Adam and many
other figures in the Bible were tillers of the soil, craftsmen, or herdsmen. They praised farm
work and cared for the land, they did not exploit it, or harm it as we humans do today.

Conclusion
All of these examples provide evidence to support the claim that Christianity does in fact
promote caring for and protecting nature, contrary to White’s assertions. Therefore, there is no
basis to claim that Christianity or the Bible itself promote exploitation of the earth or its
creatures. There is nothing in the Bible that advocates for harming the environment or for human
domination of it. Each of the scholars above easily disputed White’s claims because he doesn’t
have sufficient evidence to prove them to be true. This exploitive behavior that White speaks of
does not in fact stem from Christianity, but stems from the corruption of humanity.
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Erin Tiede

Global Warming and Religion
Introduction
John A. Grim and Mary Evelyn Tucker argue that it is the responsibility for religious
people and organizations to combat the environmental crises, including global warming. David
C. Barker and David H. Bearce, however, describe the end-times belief that some Christians
follow which leads many to disregard the current effects of the ecological crises. I will support
the views of Grim and Tucker as well as discuss the current responses toward the ecological
crises.
1. Responsibilities Regarding Global Warming
Global warming is one of the most widely discussed aspects of the environmental crises.
It is the increase in the temperature of the earth’s atmosphere due to increased levels of carbon
dioxide and other pollutants. These pollutants are greatly harming nature across the world.
Humans and our technology are the cause of this pollution and destruction. It is therefore our
responsibility to attempt to counteract these negative effects created by our own advancements.

This feeling of responsibility for the earth is common in many religious denominations
throughout the world.
In Hinduism there is a strong calling to respond to the environmental crises. Global
warming has negatively affected countless parts of nature, including many groves and forests
held sacred by Hindus. Hinduism holds the belief that all organisms and nature are connected.
We are therefore hurt by global warming just as much as nature is. Govindasamy Agoramoorthy
and Minna J. Hsu maintain that “It is now time to reinvent an ecological way of living based on
spiritual values in order to mitigate the climate change” (215). They are saying that we must
work now to counteract the effects of global warming, especially before it becomes even worse.
It is our responsibility to find a way to live without destroying the earth.
Pope Francis has also made many statements on the responsibility to take care of the
earth. In Laudato Si’, his 2015 encyclical letter, he states: “If the simple fact of being human
moves people to care for the environment of which they are a part, Christians in their turn
‘realize that their responsibility within creation, and their duty towards nature and the Creator,
are an essential part of their faith’” (par. 64). Though he is specifically Catholic, he states that it
is the responsibility and duty of all Christians to take care of the earth, the creation. He even
encompasses all of humanity when describing this responsibility by stating that it is “a fact of
being human” to care for the environment. No matter what religion one follows, we all must try
to protect and care for the earth. We all share the planet, so we all hold responsibility for the
well-being of our earth
However, there are some people that do not think that global warming should be of
concern. Specifically, there are Christians that hold end-times beliefs. End-times believers
maintain that Jesus will return to Earth and begin a series of events that will end in a battle

between good and evil. “The most popular account of [these events] is known as ‘premillennial
dispensationalism’ – which projects that earthly conditions must precipitously deteriorate prior to
the Second Coming” (Barker and Bearce, 268). Those that believe in the end-times think that
global warming, as well as the rest of the environmental crises, is a part of this “deterioration of
earthly conditions”. Therefore, they do nothing to prevent global warming because, to them, they
would also be trying to prevent the Second Coming of Jesus. In their mind this is much worse
than doing nothing to save the planet.
Nonetheless, their responsibility to care for the earth is much greater than their end-times
beliefs. Like the rest of us, they are humans. They therefore have just as much responsibility to
care for the earth. As Pope Francis says “The natural environment is a collective good, the
patrimony of all humanity and the responsibility of everyone” (par. 95). We all must take care of
this earth that we share so that everyone has a chance to live. Whether we believe in end-times,
Christianity, Hinduism, or any other religion, we must work together to counteract global
warming and all environmental crises. It is our duty to protect the future of this earth that we
share.
Even those who do not look at environmentalism from a religious viewpoint recognize or
responsibility to the earth. The Union of Concerned Scientists states: “We must recognize the
earth’s limited capacity to provide for us. We must recognize its fragility. We must no longer
allow it to be ravaged” (Grim and Tucker, 10). These scientists see the enormity of our
ecological situation, so the Union calls for the cooperation of scientists, business leaders, and
religious leaders to help save our planet. Religious leaders must work together with science and
help create a new ethic regarding religious environmentalism as well as help us understand the

importance of being eco-friendly. It is every human being’s responsibility to do everything they
can to reverse the environmental crises.
2. Religious Responses
There are many different responses to the ecological crises. All religions have their own
responses, however Laurel Kearns discusses three specific “Christian-related eco-theology”
models (55). These models are eco-justice, Christian stewardship, and creation spirituality. Each
response is unique, yet they all recognize the importance of caring for the earth.
The eco-justice model combines the Christian social justice framework with
environmental concerns and problems such as global warming. Kearns explains that “From this
viewpoint what is needed is correct praxis and the true embodiment of Christian community”
(64). The best way to get a large amount of people to these follow pro-environmental practices
which are considered “correct” is to create laws that coincide with both environmentalist values
and Christian values. This concern for environmentalist values causes a very political focus that
many criticize as too secular. However, the eco-justice model is also criticized as being too
religious for those who are not Christian. Due to the extensive criticisms of the eco-justice
model, it is not a very popular one.
Conversely, the creation spirituality model has an overtly religious focus. Creation
spiritualists concentrate on the Genesis story of the evolution of the universe. They view it as “a
common origin story for all peoples” that tells us “we are all one, we all come from the same
origins and are all a part of the same story (including its potential ending)” (Kearns, 60). Since
we are all just one part of the larger whole, creation, we must do what we can to treat the earth
well and try to undo the damage that we have caused. The biggest problem that is faced by
creation spirituality is “overcoming the dualisms of the western worldview so that we can see the
creation as a whole” (Kearns, 61).

John D’Arcy May proposes a way to “overcome dualism in our thinking and feeling”
(214). He believes that the best way to do this is to create a Buddhist-Christian relationship. The
use of meditation can put us better in tune with the earth as individuals and we can then better
understand the environmental problems that we have caused. Robert Kennedy said that both
Buddhists and Christians must “‘leave’ our traditions in order to ‘be’ the Buddha-Christ” (as
quoted in May, 215). It is the only way to see the unity in our traditions so that we can work
together in saving the earth.
Similarly to creation spirituality, Christian stewardship also focuses on a Genesis story.
In this case it focuses on the Genesis commandment that gives humans dominion over the earth.
Christian stewardship reinterprets the commandment “as a divine charge to be good stewards and
to take care of and protect (but not rule or perfect, as in older interpretations of the passage) the
Creator’s creation” (Kearns, 58). Christian stewardship directly counteracts Lynn White’s claim
that “‘Christianity bears a huge burden of guilt’ for the ecological crisis” (Kearns, 55) by stating
that “The problem is not with Christianity, but with not being true to Christianity” (Kearns, 59).
In order to be true to Christianity we must care for the earth. It is our duty to take care of the
earth, not have “dominion” over it and destroy it as we please.
According to Willis Jenkins, “The environmental task [is] therefore clear: recover an
ecological worldview centered on nature’s value rather than human transcendence” (284). He
also states that “The moral for Christian ethics is to focus less on the ecological quality of
worldviews and more on the possibilities within Christian experience for participatory
adaptations to contextual problems” (294). This view fits the Christian stewardship model
because it puts value in nature rather than considering it to be something there just for our use. It
also specifically mentions rethinking Christian morals to fit the current problems that we are

facing. Since nature has value, we must find a way to take care of it and try to reverse the
ecological crises that we created.
Pope Francis also has a view that tends to fit within the Christian stewardship model. In
his 2015 encyclical letter, he states that “When nature is viewed solely as a source of profit and
gain, this has serious consequences for society” (par. 82). The serious consequences he mentions
are the environmental crises that are plaguing our earth, such as global warming and
deforestation. Pope Francis also states that “Humanity is called to recognize the need for changes
of lifestyle, production and consumption, in order to combat this warming or at least the human
causes which produce or aggravate it” (par. 23) He believes that it is our duty to care for the
earth, not destroy it in our attempts to make more money or own it. Nature is important so we
must do everything we can to keep from destroying it, and we must try to amend the problems
we have already caused, even if it means changing our current lifestyles.
One thing that both creation spirituality and Christian stewardship have in common is the
belief that religion must work together with science to mitigate the environmental crises. “Both
seek to make aspects of what science has to teach us about the current situation more accessible,
and to incorporate that knowledge within a religious worldview as a key way to address the
environmental crisis” (Kearns, 58). We need to understand some of the science in order to
understand what truly needs to be changed. Since there is religion all over the world, it is
necessary to incorporate religious morals and values. The best way to help save our planet is to
work with both religion and science, rather than choosing one over the other.
Conclusion
All religions across the world have a duty to care for the earth and combat the many
environmental crises affecting our home. Nature is very important because it not only helps
humans survive, but so many different species. Allowing environmental crises that we created to

ravage the earth is morally unacceptable. There have already been many responses to the
environmental crises from many different religions, but all religions must work together along
with science to make a lasting effect.
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Sabina Clark

The Building Blocks of My Faith
From the time I was an infant, my family has been immersed in the Catholic Church and
its faith. Our Church, St. Mary’s, always left me in awe with the sun shining through the stained
glass windows and the larger than life statues of religious pioneers smiling down upon me. I was
baptized, confirmed, and attended Sunday school at St. Mary’s and I believe that this strongly
molded me into the person I am today. By also attending a Catholic school for eleven years, I
feel as though this helped build a strong relationship with my Church and my family because
they were always involved. My family was the biggest influence on me, and my mother and
grand-mother especially guided me in my faith.
My family is from Germany, and still lives there today, so when I visited my grandmother as a child, I remember going to Church every time. I loved my Church in Germany and
loved to see that even around the world, faith and religion are the same and we all believe in
something greater than ourselves. I truly felt as though this helped me to connect to the German
community, and any new Church congregation I happened to encounter. This is what amazes me

about religion, that it brings people of all walks of life together, and I am very grateful to have
had the opportunity to grow up in the Catholic Church.
Another very important aspect of growing up, was that before bed each night, my mother
would pray with me or sit with me as I recited my prayers. One very critical religious concept
that my mother taught me was: when things get tough and seem hopeless, praying always helps.
The repetition of prayer and knowing that someone is listening and caring about your worries is
more than reassuring. I especially found this to be beneficial when I left for college. I had a
difficult time transitioning into a new life away from home and my comfort zone. This was the
point when I would turn to prayer to keep me calm and remind myself that nothing was hopeless
because I would always have my faith to lean on. It was more difficult for me to be away from
home for a number of reasons. At school, I did not go to Church every Sunday and I felt as
though I was losing my faith and I carried around a great deal of guilt about it. I felt disconnected
with myself and with my family because going to Church on Sunday was something that always
brought us together. After some time, I realized that it didn’t matter if I wasn’t able to go to
Church as frequently as I used, because of what my mother had taught me. You keep your faith
and beliefs with you and do not need to be in a place of worship to consolidate them. If I didn’t
have my mother in this situation to reassure and keep telling me to have strength in my faith, I
would have struggled to get through each day.
Being a part of a religious community, I feel extremely grateful that I was able to grow
up and learn from my parents about my faith. I believe that the affirmation from my family and
the support I received from them, helped to strengthen my relationship with my faith. Realizing
now just how influential and pertinent was the role that my family played in my religious
upbringing, makes me want to do the same for my children and family in the future.

Katherine Redanz

*** Walking in My Parents’ Steps
Ever since I was young my parents have supported me through sports and academics.
They have helped me to achieve my goals and have ultimately made me who I am today. During
this time however, I was so busy growing up that I forgot that they too were growing old. By
taking a step back and realizing this, I have been able to think about all they have done for me
throughout the years and how great of an impact that has had on my life and will continue to
have as I continue to grow up.
My education and religion have had the biggest influence on my life. From the time I was
in pre-kindergarten until now I have gone to a Catholic, private school. This was a decision my
parents did not have to think about because my father had gone to Catholic, private school in his
youth and my mother’s family was very involved in the church as well. They were raised in the
Roman Catholic faith so they continued that when they raised my sister and me; we went to
elementary school at St. Bernadette School where I was baptized as a baby and where my father
went to school. It was a great honor to walk in the same halls where my father had grown up.

By attending Catholic elementary and high school I was given the faith foundation that I
needed along with an excellent education. It helped me to grow in my faith and gave me the
opportunity to volunteer and give back to those less fortunate, which were values my parents had
instilled in me at a young age. By having a strong faith when I was young, I was also able to
cope with the loss of my grandmother, great-grandmother, and grandpa all during my elementary
school years. I was able to understand why they were taken from me and I am happy I had my
faith during those times. My Catholic education also instilled in me many important values that
my parents continued to strive for outside of the classroom. My parents have always told me to
be a good person and through my Catholic education I was able to learn what that meant and I
continue to strive for that every day.
Since I was young I have always wanted to be a nurse. This is mostly due to the fact that
my mother is a nurse and at a young age I was exposed to the healthcare setting. All of her
coworkers as well as my relatives told me I would make a great nurse because I had such a
wonderful role model.
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FACULTY ESSAY

Dr. John Fadden

A Note on the Jewish Tanak and the Christian Old Testament
In my introductory courses it is not uncommon for students to assume that Jews and Christians
share the Old Testament. These students are surprised when I state that Jews have their own
canon that is often called the Tanak and that Christians are the ones with the canon called the Old
Testament.1While the canons may contain the same books, the practices and meanings of these
communities in relation to the books result in two distinct canons.
What one calls something matters. Christians have long used the name ‘Old Testament’
to distinguish the first part of the Christian Bible from the ‘New Testament’. The title Old
Testament implies is limited, antiquated, and in need of completion, especially when it is viewed
in relation to the New Testament. Some Christian theologians have tried to soften the
supersessionist implications of Old Testament when they refer to it as ‘First Testament’. Just a
name change does not solve the problem of supersessionism as the First Testament is still
followed by a ‘Second Testament’ (the New Testament) which completes it in the Christian
Bible. The Jewish Bible is called the ‘Tanak’ -- an acronym for its three parts (Torah, Nevi’im,
and Ketuvim) – or ‘Mikra’ – a rabbinic title for the Bible, which in Hebrew means “that which is

1

There are more than two Bibles in Christianity and Judaism. For the sake of simplicity, I am going to focus on the
Protestant Christian Old Testament and the Rabbinic Jewish Bible.

read.” Tanak implies an authoritative order, an order that place Torah before the other two parts.
Mikra names the performative function associated with the Jewish Bible: it is to be read aloud in
synagogue. In addition, biblical scholars’ use the term ‘Hebrew Bible’ as an attempt at a suitable,
theologically-neutral, inclusive term for the collection of texts they study. This term is not
adequate either, since the collection of texts contains passages which were written in Aramaic
and it ignores the importance of ancient translations of the collections.2
Jonathan Z. Smith influences my understanding of canon.3 As a scholar of religion, Smith
redescribes canon as a subgenre of lists. A canon is a closed collection with a relatively clear
principle of order. As a closed collection of books, canon is a retrospective category. It is
received as an authoritative collection of books. Smith further suggests that while canon has a
limiting function in terms of which books are included, they are not merely closed. A
hermeneute offers exegetical ingenuity to overcome the limitation and closure of a canon. For
scholars of religion, authority and power do not inhere in the books; rather human communities
come to receive canons as authoritative through the manipulation of the books through social
practices. The Tanak and the Old Testament, while containing the same books, 1) exhibit
different orders, 2) have had different hermeneutical principles, and 3) different social practices
within the community that indicate the canon’s authority. In this note, I will focus on the
received order of the canons that one can find in a Jewish Bible or Protestant Bible.4

2

Once the decision is made to study Hebrew Bible, the place of ancient Jewish texts found primarily in Greek, such
as Ben Sira, are no longer necessary for general study as part of the scholar’s canon, even though it may be a part of
one or another group’s canon. In addition, while this is not the place to enter an insider-outsider argument, such a
name also leads to confusion for insiders (Jews or Christians) since the outsider (scholar) category ‘Hebrew Bible’ is
not native-insider-language for the canon of Jews or Christians.
3
J.Z. Smith. "Sacred Persistence: Toward a Redescription of Canon," in Approaches to Ancient Judaism (ed. Green;
Missoula: Scholars Press, 1978), 11-28; J.Z. Smith. "Canons, Catalogues and Classics," in Canonization and
Decanonization (eds. Kooij, et al.; Leiden: Brill, 1998), 295-311.
4
I use the received order found in a JPS Tanak and a NRSV Old Testament.

The order of the books differs between the Jewish Tanak and the Christian Old
Testament.5 Both canons begin with the Torah, sometimes called the Pentateuch.6

Tanak

Old Testament

Genesis
Exodus
Leviticus
Numbers
Deuteronomy

Genesis
Exodus
Leviticus
Numbers
Deuteronomy

Table 1: Torah / Pentateuch

After the Torah, the Tanak and the Old Testament divide their canons in different
manners. The Tanak’s next division is its collection of Prophets (Nevi’im), while for the Old
Testament there are Historical books. These two collections have some overlap in what are
known as the “Former Prophets” of the Tanak (Joshua, Judges, Samuel, Kings) being part of the
Historical books of the Old Testament. The other books found in this section of the Old
Testament are found in the last section of the Tanak, in the Writings (Ketuvim). Likewise, the
Old Testament’s section of Prophets contains many of the Tanak’s prophetic books. The Old
Testament’s historical books, from Joshua to Esther, recount a history of Israel from its entry
into Canaan through the Persian Period. The Tanak’s Nevi’im contains the Former Prophets and
the Latter Prophets (“former” and “latter” refer to the books’ placement within the collection, not
to historical chronology). Of the Latter Prophets, three prophets have their own books (Isaiah,
Jeremiah, Ezekiel), while the shorter prophetic works are collected into one scroll and referred to
as The Twelve Minor Prophets. In Judaism, Samuel and Kings are considered as one book each,
while in Christianity they are divided into two books each.

5
I am not concerned with ancient orders and how they were and were not transmitted. Needless to say, prior to mass
printing technology and the closure of the canons, a variety of orders are exhibited in ancient and medieval
manuscripts. I am concerned with the canons as received.
6
Of course, the Hebrew naming practice for books of the Bible also distinguishes the two canons. For simplicity’s
sake, I will stick with the English titles.

Tanak (Nevi’im)

Old Testament (Historical)

Joshua
Judges
[Ruth found in Ketuvim]
Samuel
Kings
[Found in the Ketuvim]
[Found in the Ketuvim]
[Found in the Ketuvim]
[Found in the Ketuvim]
Isaiah
Jeremiah
Ezekiel
The Twelve Minor Prophets
(Hosea, Joel, Amos, Obadiah, Jonah, Micah,
Nahum, Habakkuk, Zephaniah, Haggai,
Zechariah, Malachi)

Joshua
Judges
Ruth
1-2 Samuel
1-2 Kings
1-2 Chronicles
Ezra
Nehemiah
Esther
[Found in Prophetic Section of Old
Testament]
[Found in Prophetic Section of Old
Testament]
[Found in Prophetic Section of Old
Testament]
[Found in Prophetic Section of Old
Testament]

Table 2: Nevi'im vs. Historical Books

The Historical books of the Old Testament are followed by a section of Wisdom / Poetic
books. It has overlaps with the Tanak’s final section, the Writings (Ketuvim). Yet, the Old
Testament Wisdom books as a section are not a parallel to the Writings. Most obvious is the Old
Testament Wisdom books are fewer in number. Many of the books in the Ketuvim are found
elsewhere in the Old Testament. Ruth, Esther, Ezra, Nehemiah, and Chronicles belong to the
Historical books of the Old Testament. Lamentations follows Jeremiah in the Old Testament’s
section of Prophetic books. Also, Daniel belongs to the Prophetic books of the Old Testament.
For the Tanak, the order is less consistent in this section, although Psalms as the first work is
consistent. The Scrolls are five books read in the synagogue on particular holidays. In the Tanak,
Ezra and Nehemiah are considered as one book and, likewise, 1-2 Chronicles is counted as one
book. The final three works in the Writings (Daniel, Ezra-Nehemiah, and 1-2 Chronicles) are
treated as historical.

Tanak (Ketuvim)

Old Testament (Wisdom / Poetic)7

Psalms
Proverbs
Job
“The Scrolls”
(The Song of Songs
Ruth
Lamentations
Ecclesiastes
Esther)
Daniel
Ezra
Nehemiah
1-2 Chronicles

Job
Psalms
Proverbs
Ecclesiastes
Song of Solomon (or Song of Songs)
[Found in the Historical Books]
[Found in the Prophetic Books]
[Found in the Historical Books]
[Found in the Prophetic Books]
[Found in the Historical Books]
[Found in the Historical Books]
[Found in the Historical Books]

Table 3: Ketuvim vs. Wisdom / Poetic Books

The Prophetic books complete the Old Testament Canon. As discussed above, the
Nevi’im is the second section of the Tanak, so these two sections differ in their placements
within their respective canons. The two canons do not agree on what books are a part of their
prophetic sections. Most of the Old Testament prophetic books are found in the Nevi’im of the
Tanak. Daniel is not a prophet for Rabbinic Judaism and thus belongs to the Writings rather than
the Prophets. Likewise, Lamentation is not part of the prophetic section in the Jewish Tanak. Its
location in the Old Testament may have to do with its association with the prophet Jeremiah.

7

Note: One distinction between Protestant and Catholic Old Testaments is the Catholic Wisdom books include
Wisdom and Ben Sira after Song of Songs.

Tanak (Nevi’im)

Old Testament (Prophetic Books)

Isaiah
Jeremiah
[Found in the Ketuvim]
Ezekiel
[Found in the Ketuvim]
The Twelve Minor Prophets
(Hosea
Joel
Amos
Obadiah
Jonah
Micah
Nahum
Habakkuk
Zephaniah
Haggai
Zechariah
Malachi)

Isaiah
Jeremiah
Lamentations
Ezekiel
Daniel
[The Twelve Minor Prophets as individual books]

Hosea
Joel
Amos
Obadiah
Jonah
Micah
Nahum
Habakkuk
Zephaniah
Haggai
Zechariah
Malachi

Table 4: Nevi'im vs. Prophetic Books

The Tanak and the Old Testament may contain the same books, but the order of the
books differs between the canons. What is more, the significance of the books, their order and
their sections – what falls within the realm of the received (and on-going) interpretation and
social practices of the canon’s community of readers – creates the distinction between the Old
Testament and the Tanak. For example, one could generalize without too much argument that
Christianity views the Old Testament as part of a larger salvation history between God and the
World. At the end of the Old Testament, the prophets look forward to the completion of this
history. For Christianity, this is fulfilled in the New Testament through Christ. On the other
hand, as the chosen people of YHWH, Israel received a covenant. For Rabbinic Judaism, the
covenant is given in the Torah. The covenant remains the focus for the Jewish Tanak and
privileges the Torah over its other sections. The entire Torah is read over the year in the

synagogue.8 Only parts of the rest of the Tanak are read throughout the year.9 The Torah is
studied to understand the covenant.
Other scholars have explored the differences between Tanak and Old Testament, so
nothing I have written here is novel. Nor is this note exhaustive. The distinction between the two
canons in terms of the translations and text families of specific books of the canons, or specific
hermeneutical practices of the reading communities, or ritual and other social practices of the
reading communities could be explored. The theological justifications that various reading
communities have generated for why these lists of books are authoritative could be examined.
Even the treatment of the Tanak and the Old Testament as material icons might provide further
understanding of the differences. What I hope to have done here is to show by following one
thread, the received order and divisions of the two canons, that the Old Testament and the Tanak
are not merely the same thing with different names.

Works Cited
Smith, Jonathan Z. "Sacred Persistence: Toward a Redescription of Canon," Pages 11-28 in
Approaches to Ancient Judaism. Edited by William Scott Green. Missoula: Scholars
Press, 1978.
---. "Canons, Catalogues and Classics," Pages 295-311 in Canonization and Decanonization.
Edited by Arie van der Kooij, Karel van der Toorn, and Joannes Augustinus Maria
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By contrast, only portions of the Pentateuch and the rest of the Old Testament might be read as part of the three
year lectionary cycle in Christianity’s service. And then, the Old Testament reading tends to be subordinate to the
Gospel reading.
9
The Haphtarah portions come from either the Nevi’im or the Ketuvim. The Scrolls get read during certain holy
days – for example, Esther at Purim.
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Irving Singer (1925-2015)
The noted philosopher and Santayana scholar Irving Singer, author of the magisterial three-volume work The Nature of
Love, died on February 1, 2015, aged 89. Singer was born in Brooklyn on December 24, 1925, and served in World War II. He
graduated summa cum laude from Harvard in 1948, under the G.I. Bill. The following year he wed Josephine Fisk, an opera
singer with whom he had four children. They spent a year at Oxford (1949-1950), during which time Singer read The Last
Puritan and in 1950 took a trip to Italy to meet its author. This is related in detail in the delightful article “A Pilgrimage to
Santayana,” which can be found in Singer’s 2000 book George Santayana, Literary Philosopher, an essential work for anyone
interested in the life and thought of Santayana. Graduating with a PhD in philosophy from Harvard in 1952, Singer taught at
Harvard, Cornell, the University of Michigan, and Johns Hopkins before joining MIT in 1958, where he was to remain for over
half a century, retiring from there in 2013. Over his long and distinguished career, Singer wrote numerous articles and 21 books,
devoted to such diverse topics as aesthetics, creativity, film, literature, music, and moral philosophy. He combined the rigorous
approach of analytic philosophy with the experimental technique of pragmatism. In addition to the Nature of Love trilogy, other
titles include Modes of Creativity: Philosophical Perspectives; Mozart and Beethoven: The Concept of Love in Their Operas;
Cinematic Mythmaking: Philosophy in Film; Ingmar Berman: Cinematic Philosopher; Santayana’s Aesthetics: A Critical
Analysis,

and

the

aforementioned

George

Santayana:

Literary

Philosopher.

The MIT Press has honored his work by initiating “The Irving Singer Library,” which has republished many of his books. At the
time of his death, Singer was working on a manuscript entitled Creativity in the Brain. A more detailed description of Singer’s
many works and awards can be found on the MIT website: http://web.mit/edu/philosophy/singer.html
Singer was predeceased by his wife Josephine, who died in 2014. They had been wed for 65 years. He called her his semicollaborator, and joked that “I write in bed, where I am comfortable, and dictate to my wife. She often disagrees with what I say,
and we’ll discuss it, and sometimes I incorporate her ideas.”

On a personal note, I first met Irving Singer in 1991 at a conference organized in his honor by my friend David
Goicoechea, at Brock University in St. Catharine’s, Ontario. To prepare for this event I read The Nature of Love, and was
astonished both by its depth and by its clarity. What astonished me even more was the way in which Professor Singer—who
immediately invited me to call him Irving—responded so knowingly to all the various papers delivered over the three day
conference. The proceedings were later published in a volume entitled The Nature and Pursuit of Love: The Philosophy of Irving
Singer, in which he wrote an elegant and deeply responsive afterword.
We stayed in touch over the years, and he always alerted me when his latest book came out. What I most remember are
the many visits I had with Irving over the years whenever I was in Boston, walking down various streets with him and learning
more about his meetings with such legendary figures as George Santayana, Bertrand Russell, Leonard Bernstein, and Mrs. Alfred
North Whitehead, as well as discussing with him his ongoing views about opera, movies, novels, and other creative areas. He was
generous with his time, and always asked me to fill him in on my own work. It was clear to me that he relished conversation, and
like Socrates believed that true wisdom is arrived at through dialogue. I wish that I had had more opportunities to interact with
him in this way, as he exemplified Nietzsche’s remark in Twilight of the Idols that only thoughts reached by walking have value.
Throughout his writings, Irving Singer called for cooperation among scientists, philosophers, poets and novelists, and
demonstrated a conscious effort to familiarize himself with the literature of love from all fields. It is fitting that George Santayana
should be a major touchstone in all his work. For Santayana, with his level-headed, dispassionate manner, had the eye of a
scientist, yet was also one of the few people to master the fields of philosophy and literature. It is also interesting to note that he
always kept a framed photo of Santayana prominently displayed on the window sill of his office at MIT, right next to the photos
of his family.
Just as Irving was fortunate to have met George Santayana in 1950, so was I fortunate to have met Irving in 1991. As
he states in the afterword to The Nature and Pursuit of Love: The Philosophy of Irving Singer: “What I learned most of all from
Santayana was the importance of the humanities as an interdisciplinary resource in all intellectual pursuits. His writings taught
me that in the life of the mind there is no absolute chasm between philosophy and literature, the two academic fields that have
meant the most to me.” These are lessons passed on to me by Irving, and I will never forget them. He was—and remains—a true
inspiration to me, and a genuine example of a thinker of the highest caliber.
Irving Singer’s writings will, I am sure, stand the test of time, as his primary topic—the nature of love—is not likely to
disappear

any

time

soon,

and

one

cannot

find

a

better

guide

-----------------------------------------------Tim Madigan, Associate Professor of Philosophy, St. John Fisher College

to
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one
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George C. Payne and wife, Amy

Amy and George
Namaste! My name is George Payne and I graduated from Fisher in 2004 with a B.A.
in Philosophy. I also took several courses in the English Department, History
Department and Religious Studies Department.
By far my best memory from Fisher is the time I met my future wife Amy, who also
graduated from SJFC with a B.S. in Childhood Education and Special Education. I
am proud to say that Amy has gone on to become a superb addition to the East
Rochester High School staff as a certified behavior therapist. Each day she is on
the front lines rescuing children from sexual abuse, chronic depression,
attention deficit issues, poor performance in the classroom, and much more, she
is truly my hero!
One of my other great memories from Fisher would have to be the nights
I spent volunteering at the Open Door Mission as a First Generation
Service Scholar. Not only did this opportunity awaken me to the world of
spiritually engaged activism, it also connected me with some of the most
marginalized citizens in our city. This was more than just community service. For
me, this became a calling based on the principles of compassion, respect, and
purpose oriented faith. I can't say I was genuinely religious before I learned
what it means to stand in solidarity with the poorest among us.
After graduating in 2004 I spent two years in seminary at nearby
Colgate Rochester Crozer Divinity School. In 2006 I was offered my first
professional job with the international social justice organization called ACORN
(Association for Community Reform Now).
Based out of Charlotte, N.C., I supervised an IRS Volunteer Income Tax Assistance
Site, as well as engaged in traditional door to door, grassroots organizing. It

was during this time that I first began to seriously learn about the incredible
history of American civil rights movements and the activists who were responsible
for propelling them‐ men and women such as Martin Luther King, Jr, Cesar Chavez,
Dorothy Day, Nelson Mandela, M.K. Gandhi, and many others. Looking back at this
formative stage in my career, it is easy to see how Fisher prepared me for the
many diverse challenges that came along with this work. If any lesson continues
to resonate with me long after I left the friendly confines of the SJFC campus,
it's that knowledge is not good enough without goodness. Without goodness
knowledge is hollow and even dangerous. In order for knowledge to be applied in
the proper way, it must be guided by a disciplined mind and motivated by a heart
of compassion and goodness. This is the only recipe for wisdom.
That said, today I am fortunate to teach Philosophy courses at Finger
Lakes Community College. I am often reminded of Mark Twain's great quote, "We
should strive to make our vacation our vocation." This is exactly how I feel when
I step into the sacred space of a classroom.
It never escapes me that I am being paid to creatively explore some of the most
complex and invigorating questions known to humanity. I should also mention that
I recently founded a non‐profit called The Lower Falls Foundation in Rochester.
Our mission is to make the Lower Falls Gorge a UNESCO World Heritage Site by
2020. We are always looking for volunteers who are interested in cultural
preservation, oral history and eco‐tourism, so give us a call!
If asked to list one or two accomplishments which I am most proud of since
leaving Fisher, I would have to say my President's Award for
Distinguished Community Service would have to be at the top. Moreover, as a free‐
lance writer and independent journalist it has been my pleasure to contribute
commentary, letters, essays, and photography to several different local and
national publications including Rolling Stone, The Atlantic, Rochester Democrat
and Chronicle, CITY Newspaper, Minority Reporter, and many more. If you are
interested in reading any of my work just google my name and look around a bit. I
tend to write on topics pertaining to social justice, politics and religion.
In closing I wish to thank Father Costanzo and the SJFC Religious
Studies Department for inviting me to contribute this short bio to
Verbum. It is an honor to be included in such a meaningful and intellectually
stimulating journal. And to all of the professors and staff members who helped me
along the way, please allow me to extend a big heartfelt thank you! You are all
shining examples of knowledge, discipline and goodness.
In peace and light.

JODI and JON
Jonathan (’02) and Jodi (’04) Schott are putting their Fisher educations to work!
After graduating with a dual major in English and Religious Studies, Jodi began working in the
field of ministry. Currently, Jodi is the Director of Faith Formation at St. Kateri Roman Catholic
Parish in Irondequoit, NY. St. Kateri is administrated by the Basilian Fathers and some may
remember Fr. Paul English, CSB who served as Campus Minister at Fisher, who is the current
Pastor of St. Kateri. At St. Kateri, Jodi puts her education and formation to use on a daily basis
by authoring materials for the faithful to help them in their spiritual journey and also developing,
implementing and coordinating educational and sacramental programs for the more than 12,000
people that comprise nearly 5,000 families that the parish serves. Jodi finds this ministry
extremely rewarding and enjoys working in a community, that while diverse, is embarking on a
journey of growth and unity that will serve the people of Irondequoit for many years to come.
Jonathan has also been busy. After graduation and a brief stint living in Toronto, Jonathan began
a career in ministry as the Associate Director of Faith Formation at a local Catholic parish in

Pittsford where he spend more than 4 years serving the families and children of that church.
Then, in 2008, Jonathan began working in Diocesan ministry, when he assumed the role of
Coordinator of Catechetical Formation and Services for the Diocese of Rochester, where he
assisted the religious education and youth ministry personnel of the 12-county diocese with their
educational and program needs as well as helping them to develop and form their own local
volunteers. Then in 2015, Jonathan assumed the role of Director of Recruitment, Admissions,
Financial Aid and Alumni Relations at St. Bernard’s School of Theology and Ministry, located
nearby Fisher on French Road. Today, Jonathan serves not only the Diocese of Rochester but
also the people of Syracuse and Albany, as St. Bernard’s offers a wide array of Master’s degrees
and theological educational opportunities for those dioceses as well. Jonathan is also a student at
St. Bernard’s, as he is currently enrolled in the Master of Divinity program at St. Bernard’s and
is on the pathway to—God willing—ordained ministry as a Catholic deacon in 2019.
Both Jodi and Jonathan are graduates of St. Bernard’s, both earning their Master of Arts in
Theological studies in 2011. Those degrees weren’t the best gift of 2011, however, as Jodi and
Jonathan welcomed their first child, Christopher in October of that year. Soon after, their
daughter Margaret was born in 2013 and last December they welcomed their third child,
Matthew.
Currently, Jodi and Jonathan enjoy juggling their faith, careers but most of all children on a daily
basis.

Jodi, Jonathan, baby Matthew, Maggie, and Christopher Schott
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Ray Rosier

How Can Different People All Fight the Same Battle if They Seem to Have Nothing in
Common
“In a real sense all life is inter-related. (We)… are caught in an inescapable network of
mutuality, tied in a single garment of density.”
-Martin Luther King Jr.
Modern day America is a reflection of many different histories. All different, unique, and
significant, yet they all belong to us whether we are directly affected or not. The trials different
groups of people face today are the same trials once faced by the millions of Americans who
preceded us. Today’s women and men can fight together for rights that are much more than skin
deep and connect them all regardless of race. How can different people all fight the same battle if
they seem to have nothing in common? The answer is that people with a thirst for acceptance and
respect from others are all human beings. We are all the same and much less different than we
think.

Dr. King was so advanced for his time that his teachings and words have matured into the
most advanced lesson the current population could ever come to understand. He never spoke on
one issue without noting, explaining, and speaking on the other factors and individuals which
added to the situation. He has taught me that one cannot discuss racism without talking about
discrimination, and discrimination without talking about the numerous types of thoughts each
individual holds true, and these thoughts without talking about humanity as a whole.
Societal issues and problems are like delicate flowers, and Dr. King is one of the great
thinkers who recognized this aspect in any challenge to be overcome. Flowers can only grow
under certain conditions, and either thrive or die because of others. Who we are and what we do
pertaining to issues in society affects how and when specific issues either tend to become worse
or die in terms of reaching a resolution.
In his Letter from Birmingham, King says that “life is inter-related” and flawlessly
connects all people in just a few simple words. Different people lead different lives, accomplish
different things, and fight or support different issues according to their individuality. In the grand
scheme of things, these aspects of life are the same for all Americans. Thus, simple building
blocks of human nature connect us all on the same level of creating thoughts and actions in the
world we all share.
King goes on to say that “(we) are caught in an inescapable network of mutuality,” and
again addresses the entire planet on a fundamental basis. All people are people, regardless of
race, beliefs, ethnicity, gender, or religion. I feel that more and more modern day Americans

recognize and understand this fact and have become a stronger united force because of it.
Brotherhood is one of Dr. King’s most emphasized ideas, and his dream is finally becoming a
reality in the way different people fight for the same issues. We aren’t all that much different
when it comes to deserved rights and equality for all. Therefore, we can form a unified family as
long as humanity allows it.
By describing us as “caught” in something which is “inescapable,” King adds emphasis
and significance about the world in which we live. Some problems that were alive back then are
alive and thriving today, whereas others have died out or become modified to attack a smaller
population of individuals. Nonetheless, we as human beings cannot escape what divides us
because people are too harsh on other people who are trying to do nothing more than they are live their life true to themselves with respect from others. This is where “mutuality” can be used
to understand each individual as nothing less than a person entitled to his or her rights just like
everyone else. Yes, we all look different, come from different places, and believe different
things, but everyone in any place in the world has rights and a light within them to be cast on the
issues and aspects of life which they hold to be prevailing. As long as this respect is applied to all
people, we will all be held to the same mutual responsibility and opportunity to blossom on our
own.
Despite being born into different generations and modern-day issues, every life has
meaning and a role in the problems of current times. On this basis alone, I can see the meaning
and importance of King describing all of humanity as “tied in a single garment of density.”

When talking about one person we cannot exclude the others who feel and think just like us, and
for this reason no one person can be described as being apart from humanity as a whole, because
we are all alike. This holds true on a global scale because the global population grows in number
every minute. The “garment of density” is the world’s population in any given place. Every
individual with a place in this world adds another petal to the great flower of life from which we
all bloom.
To me, Dr. Martin Luther King Jr was more than a racial reformer. He was, still is, and
forever will be the brightest and warmest ray of sunshine to ever bless our severed world. With
his words and the words of other great ambassadors of peace to guide us into the future, it is my
hope and greatest dream that our world will grow into one land of peace, acceptance, and
understanding. Understanding not only for our brothers and sisters, but also the brothers and
sisters of others that do not resemble our own kin in appearance, religion, sexual preference,
social class, gender, race, or values. America is a place of opportunity; it is our job as upstanding
Americans to ensure everyone the opportunity to thrive as a part of the flower of life in our
shared soil. This can only become a reality once our problems become connections between
people who are nothing less than the same.

